chapter thirteen
Introduction
1. There has been a significant amount of discussion regarding the abrupt change in subject matter from biblical love (and how it should be manifested within a normal local church) to the matter of secular (not religious, worldly) authorities.
2. There have been a couple of extreme positions that range from a complete rejection of the entire passage since it is deemed to be an interpolation (altering a text by inserting foreign material—this means that some reject the idea that Paul even wrote this) to the extreme that Paul is justifying every tyrannical and oppressive government and telling believers that they must render obedience to the ruling authorities no matter what.
3. There is no question that the attempt to reject this passage as being non-Pauline is in error; there is no textual evidence that suggests another author and the language and concepts regarding secular government are consistent with what Paul says elsewhere.  ITim. 2:1-2; Tit. 3:1-2

4. Others have taken the extreme position that Paul is advocating a complete submission to governmental authority in all cases without regard to the type of government in view or without regard to matters of morality and conscience.
5. As will be observed in the text, the extremes are fallacious approaches to this matter of secular government and the truth lies (as it most often does) between the extreme positions.

6. Some interpreters have also complained that this section is so syntactically independent of what Paul has said before that one cannot find a connection between the previous chapter and what is recorded in the first seven verses of this chapter.

7. However, this is not the first time in Romans that there has been a sudden shift of subject matter and no one rejects those sections as being non-Pauline.  Rom. 5:11-12, 8:39-9:1, 11:36-12:1
8. It should also be evident that there is a grammatical connection between the language in chapter 12 and the language Paul uses in the first seven verses of chapter 13.
a. The adjective kako,j (kakos—evil, wrong, bad treatment) is found four times in 
Romans 12:17,21 and is found twice in Romans 13:3,4

b. The adjective avgaqo,j (agathos—good, moral right) is likewise found in Romans 12:21 and in Romans 13:3,4

c. The noun ovrgh, (orge—wrath, punishment, vengeance) is found in Romans 12:19 and in Romans 13:4,5
d. Thus, the language of the first seven verses of chapter 13 is quite consistent with the language that Paul has been using in the immediate context.

9. There is also a thematic and theological connection between the exhortations and commands for believers not to avenge themselves for wrongs done and the matter of the governmental right to take vengeance on those that violate the law.

10. There is little doubt that the first two verses of chapter 12 set the tone for the entire section that extends to Romans 15:13 and this section could be generally summarized as dealing with Christian responsibilities.
a. Responsibilities toward those within the local body.  Rom. 12:10-16

b. Responsibilities toward those on the outside.  Rom. 12:17-21

c. Responsibilities toward the secular authorities.  Rom. 13:1-7

d. The responsibilities of love, in light of the coming glorification.  Rom. 13:8-14
e. Responsibilities toward the weaker believer.  Rom. 14:1-15:13

11. Thus, one should not divorce this section from the larger context in which it is found; otherwise, he may misinterpret Paul’s intention here and adopt an erroneous view of secular government.
12. The context is one that emphasizes a radical transformation of the believer that is based on the reality of God’s mercies toward him.  Rom. 12:1-2

a. The believer must recognize that the mercies of God should motivate him to manifest the type of behaviors that define the nature of biblical love as it is demonstrated toward others within the local church.  Rom. 12:9-21

b. God’s mercies toward the believer serve as one motivation not to succumb to retaliation and revenge tactics but to be patient and allow God the opportunity to exercise His wrath on those that wrong the believer.  Rom. 12:17-21
c. When one compares the command not to take one’s own revenge with the doctrine that the government has been granted the right and power to avenge wrongdoing, it becomes clear that believers are not free to engage in a function that is reserved for the state.
13. This passage certainly addresses the matter of temporal governments, which undoubtedly exist within the domain of Satan, are often reflections of his views and which often act in a manner that is consistent with his thinking.  Lk. 4:5-8; Eph. 2:2; IJn. 5:19

14. Therefore, some may have adopted an extreme attitude that one should reject submission to earthly authorities as a way of obeying the command not to be conformed to this age since these authorities are viewed as being in the domain of Satan.  Rom. 12:2 
a. As Moo has observed, believers may need to be reminded that in spite of the problems of sin and evil that exist in this age, God has not abandoned this world and left it without certain manifestations of His grace.

b. A sound doctrinal understanding of God’s love and grace toward the human race recognizes that the Divine institutions of volition, marriage, family, and government have been provided for the good of humanity.
15. Paul’s argument here is that God is sovereign and He can and does work through the corrupt power structures that are part of Satan’s domain; He can and does uses evil authorities to enforce moral good and punish those who engage in evil.

a. This is consistent with the doctrine found in the Old Testament, in which God uses one evil nation (Assyria) to punish other idolatrous and wicked nations.  Isa. 10:3-11

b. However, one should not come to the conclusion that God will not in turn pass judgment on the evil nation He has previously used to discipline other evil nations.  Isa. 10:12-15

c. God used Assyria to judge idolatrous Israel (the ten northern tribes) in 721 BC and then He used the combined forces of the Medes, Babylonians, and Scythians to destroy Nineveh (the Assyrian capital) in 613-612 BC.
d. In a similar fashion, God will use the former Soviet Union and its allies (Jer. 50:3,9,41) to destroy prophetic Babylon (the United States); He will then judge that confederation at a later point in Daniel's 70th week.  Ezek. 38:15ff
16. Paul has addressed the matter of God’s wrath, His judgment on wrongdoers, in the previous chapter; however, he did not carefully define the form or forms that God’s wrath might take.
a. It is evident that God expresses His wrath temporally against sin by judging those that reject Him and His plan (Rom. 1:18ff) and that He will ultimately judge those that reject His plan on the day of wrath.  Rom. 2:5-8
b. Given the previous context regarding God’s wrath, it makes perfect sense for Paul to introduce one of the temporal agents by which He has chosen to administrate His plan in time and to avenge wrongs done to others—the secular government.

c. While believers are not to take vengeance on a personal level, it is evident that the government has a responsibility to punish those that violate that law in order to ensure a peaceful and safe society.

17. The fact that Paul addresses the subject of civil authorities when writing to the Romans should not be surprising given the fact that Rome was the capital of the empire and the actions of believers there would certainly reflect on believers in general; additionally, believers’ actions in Rome might well impact the attitudes and policies of the government toward Christians throughout the empire.
18. Although these considerations certainly account for the inclusion of this section, some interpreters have advanced the idea that there must have been something specific in the church at Rome that prompted Paul to include these verses.

19. The first and most widespread view is that the believers in Rome had been caught up in the brewing resistance in Rome to paying taxes.

a. There is evidence that taxes had become very high by the time of Nero (54-68 AD) and that there was significant corruption among those that collected them; tax collectors were frequently and apparently correctly accused of extortion and oppressing the poor.
b. Tacitus mentions that during the 50s AD the resistance to indirect taxation led to a tax revolt in 58 AD.

c. Thus, some have concluded that Paul specifically mentions that matter of paying taxes as an evidence of fact that the Romans were not submitting to this function of the government.
20. However, Paul does not exhort the Romans to pay their taxes or rebuke them for not doing so; he seems to indicate that they recognize that this is part of their responsibility as citizens, which implies that they were currently obedient in this area.  Rom. 13:6a

21. Others suggest that Paul includes this section because Jewish zealot activity had expanded outside of Israel and had become an issue among Roman Jewish Christians.
22. However, there is no evidence that such was the case; further, it is evident from history that the Zealot movement did not erupt on a large scale until about 66 AD, which was the catalyst for the subsequent destruction of the Temple and the dispersion of Israel.
23. Thus, one does not have to posit (assume as a fact) that there was some significant problem or failure among the Roman Christians that prompted Paul to include this doctrinal teaching in his letter to the Romans.

24. Rather, this section should be understood as reflecting and expanding on what Jesus taught about the relationship between the believer and the temporal government under which he lives.  Mk. 12:13-17; Jn. 19:10-11
25. The general teachings found in the Gospels and addressed by Paul in his writings are also in agreement with what Peter taught.  IPet. 2:13-17

26. There can be little doubt that if the believer is to devote himself wholly to God’s plan, reject conformity to this present evil age, and pursue the transformation of his thinking by means of the transforming power of the Word of God, that this would logically influence his views on temporal governmental authorities.

27. Additionally, Paul certainly believed that submission to governmental authorities was one aspect of the will of God that believers should not only approve but also practice.  Rom.12:2b; Tit. 3:1

28. Another issue that this section raises is the matter of the type of government and the question of whether or not there are limitations to the command to be subject to the governing authorities.
29. While Paul clearly commands believers to have an attitude that manifests willing submission to the government, he does not speak to the type of government in view; this is important since the text recognizes that governments exist as institutions but do not define what form they should take.

30. This has led to at least three views as to how this is to be understood and how believers are to apply when it comes to the matter of governmental authority.

a. The first position is that it does not matter what form the government takes; the believer is to demonstrate a patriotic loyalty to that government and obey it at all times.

b. The second view suggests that the text states that while God has not ordained a specific type of government, He has ordained the concept of correct, just, or righteous government.

c. The third view is that God did not ordain specific governments or their form; rather, He recognized that they would exist via foreknowledge and included them within the Divine decrees in order to advance His plan and glorify Himself.
31. The first position advocates for a form of patriotism that mandates that believers must submit themselves to any form of government, to any leader of that government, and to any policy that is instituted regardless of morality or other factors.
a. If that position is taken, then one must acknowledge that the American Revolution was a violation of the existing British government and that if a believer in Germany resisted the policies of Hitler that he was in violation of this command.
b. However, Paul did not submit himself to the political power of the ethnarch, who was a lesser authority that governed Damascus under the rule of Aretas (the king of Nabataea c. 9-40 AD); he resisted arrest and engaged in interstate flight, in order to save his own life.  IICor. 11:32-33
c. Additionally, there are other biblical examples of those that resisted political power on moral grounds and the Bible does not record any rebuke or condemnation of their actions.
1.) The first example is that of the Egyptian midwives, whose intentional disobedience to the government did not place them at odds with God.  Ex. 1:17

2.) On the contrary, their explicit disobedience to the Pharaoh resulted in God actively blessing them!  Ex. 1:20-21

3.) Hananiah, Mishael, and Azariah (aka Shadrach, Meshach, and Abed-nego) defied the command of Nebuchadnezzar and risked their lives in the process.  Dan. 3:12-15

4.) They were not only delivered from the wrath of Nebuchadnezzar, they enjoyed fellowship with the Son of God in the furnace.  Dan. 3:22-25

5.) Daniel defied the prohibition against prayer and was delivered from the lions; however, his opponents (who likely obeyed the law and did not pray) were not so fortunate.  
Dan. 6:7-10,16-22,24

6.) The apostles disobeyed the ruling authorities in Jerusalem and made it plain that their disobedience was based on their compliance with a higher law.  Acts 4:18-20, 5:29

7.) Believers under Antichrist will certainly disobey the law regarding the mark of the beast and the worship of his image.  Rev. 13:14-16
32. The second view would suggest that as long as a government acts in ways that are consistent with God’s plan, it should be obeyed.
a. However, if the government fails to fulfill the tasks assigned to it (protection from external aggressors, the punishment of criminals, engaging in oppressive taxation, etc.) then believers are free not only to disobey mentally but also to rebel overtly.
b. Such resistance is justified by the view that the believer is not opposed to the government but can only endorse and support a good and proper government.

c. That view is very subjective and brings up the question as to who determines whether or not a government is good enough to obey.
d. Additionally, there is nothing in the text in Romans or in other places in the New Testament that would validate the view that believers are free to engage in a “just rebellion” against political authorities.

33. The third view would recognize that Paul is addressing the situation as it existed at the time of writing; therefore, it is addressed to the Romans as representatives of believers at that time and later in history.
a. Paul is not addressing the nature of all political powers that might exist and he is not attempting to define some ideal form of government or an ideal social order.

b. This view recognizes that God did not create human government but that it has been part of the world order since the earliest times of mankind’s history.
c. It is evident that from the Genesis record that there has been a hierarchy among humans, usually based on power, systems or organizations in which people or groups are ranked above one other according to status or authority.
d. It is clear that such power and authority have always involved a lack of respect for other human beings, domination through oppression, and social injustice; the system is normally established and enforced by threats of violence or by actual violence.  Gen. 4:19,23-24, 10:8-9, 14:1-12
e. As part of His sovereign will, God allows for whatever governments arise in history and uses them as part of His sovereign government; that does not suggest that He endorses their policies and actions.
f. He uses governments of all kinds to fulfill His eternal purposes; it does not matter whether the government is a totalitarian one (ruled by despots or tyrants), a monarchy (a single family, ruling over generations), an oligarchy (a small group from some dominant class), a democracy (government based on the consent of those being governed), or anarchy (no authority). 
34. While Paul addresses the matter of government and the believer’s general obligation toward it, he does not address every potential situation that may arise; rather, he paints in broad strokes, providing the general doctrinal rule that believers are to apply in regard to the governing authorities.
35. However, one should not read into this that the believer does not retain his volitional independence; while this allows him the right to evaluate moral issues and make personal decisions regarding the policies and actions of his government, the general doctrinal principle is individual submission to authority.

36. Another very important point that must be noted is that Paul is not dealing with the government of a nation in regard to external matters such as warfare; rather, it is evident that this section deals with the internal matters of government that relate to a civil society.
37. Debates about whether or not governments are free to engage in “just wars”, forced military service, and other matters of foreign policy are not within the scope of Paul’s discussion.
38. Further, at the time of writing most Christians were Jews or slaves and the majority were not citizens of the Roman Empire; therefore, they would not have to concern themselves with being in the civil establishment (police officers) or with fighting on behalf of Rome in the military.

Doctrine of Nationalism
13:1 Every person must be subject to the governing authorities because there is no authority except from God; now those authorities which exist are established by God.  {u`pota,ssw (vmpp--3s) lit. to arrange in order under, to submit; voice of command “must be”--pa/j (a--nf-s) all, each, every--yuch, (n-nf-s) soul, the inanimate part of man that distinguished him from lower creation--evxousi,a (n-df-p) the right to act or choose, the right to control or command, authorities; dative of direct object--u`pere,cw (vppadf-p) 5X, lit. to have above, to be higher than someone or something; to be in a position of control, power, or authority; functions as an adjective--ga,r (cs) causal, since or because—ouv (qn) no, not--eivmi, (vipa--3s) there is no--evxousi,a (n-nf-s) authority as a principle, not a specific authority—eiv (cs) if--mh, (qn) not; ei me=except or unless--u`po, (pg) from, by; some mss. Have apo here--qeo,j (n-gm-s) God is the ultimate agent from whom authority proceeds--de, (cc) and, but, now--h` (dnfp+) eivmi, (vppanf-p) the ones being, the authorities that are, that exist--ta,ssw (vprpnf-p+) to arrange, put in place, assign, appoint, determine; having been placed or appointed--eivmi, (+vipa--3p) periphrastic, are in a state of having been placed--u`po, (pg) by--qeo,j (n-gm-s) ultimate authority}

Exposition vs. 1
1. The New American Standard translation has rightly reflected the fact that Paul places the accusative phrase every person forward in the sentence for emphasis.
2. While most interpreters favor the idea that the phrase every soul is simply a way of emphasizing the whole person (as opposed to making a distinction between the immaterial and the material part of man), the use of the noun yuch, (psuche—soul) emphasizes the matter of soul life and volition as opposed to the more generic term man/person.
3. Additionally, the use of the term every soul indicates that this is not simply something that is part of the Christian’s responsibility; while this is incumbent upon every living human being, Paul’s emphasis is on believers and their relationship with governmental authorities.
4. Paul issues a command using the present passive imperative of the verb u`pota,ssw (hupotasso—be subject), which literally means to arrange under the authority of another; it means to be in a submissive relationship in which one subjects or subordinates himself to another.  Lk. 2:51
5. This submission of one’s will involves a recognition of an ordered structure and is normally followed by the dative of the entity or individual to who appropriate submission is rendered.

6. While the verb is most often found in the passive voice in the New Testament, it certainly has the force of a middle since it stresses the active volitional choice(s) the believer must make in order to remain in subjection.
7. While some interpreters press the meaning of u`pota,ssw (hupotasso—be subject) to mean obedience, the emphasis is not on external obedience as much as it is the mental attitude of readily accepting the preferences of a superior authority.
8. When Paul wants to deal with the matter of overt compliance to authority, he uses two other families of words to focus specifically on obedience.  
a. The pei,qw (peitho) family of words means to appeal to or persuade one to come to a particular point of view or course of action.  Rom. 2:8; James 3:3

b. The u`pakou,w (hupakouo—lit. to hear under) family of words first means to hear, to listen to, and finally, to obey.  Eph. 6:1; Phil. 2:12
9. That is not to say that believers are not to obey the government but that submission does not demand the believer to render unthinking obedience to every command without considering the greater matters of the will of God and biblical morality.
10. What is in view is the recognition that God has established an order within this world; while that order has been corrupted by satanic influence, demonic thinking, and by human sinfulness, the divine order exists nonetheless.

11. Thus, the believer is responsible to mentally submit himself to the order in which he finds himself; he must recognize and attempt to fulfill the duties and obligations incumbent upon him as one who is accountable within that order.

12. Submission to the governing authorities does entail willingly recognizing and demonstrating respect for the secular laws of the land, particularly focusing on obedience to the matter of paying taxes.  Rom. 13:6
13. The term authorities is the translation of the Greek noun evxousi,a (exousia), which denotes the right to act or decide, the right to do as one pleases; as an abstract noun, it usually refers to authority in general.  Matt. 28:18

14. It came to denote the right or authority to rule (especially the legal right that came by virtue of one’s office), one who possessed the right or authority (Jn. 19:10), or the domain, sphere, or jurisdiction over which one exercised authority.  Lk. 23:7
15. Although some have advocated for a dual reference here to both angelic and human authorities, there is no question that in this context it only refers to human governmental officials that have been delegated the right to exercise power over others.

a. Although Paul uses the term evxousi,a (exousia) in other places to denote angelic authorities, it is always coupled with other terms that clearly refer to more than human authorities.  
Eph. 1:21, 2:2, 3:10; Col. 1:13

b. Nowhere does Paul even insinuate that believers are to subject themselves to hostile angelic forces; rather, he teaches that believers are in a struggle against them and that they are to be resisted.  Eph. 6:12-13; James 4:7; IPet. 5:8-9

c. One cannot adduce a New Testament passage that even suggests that demonic powers have been somehow transformed into servants of God.  Rom. 13:4,6
d. Lastly, the reference to taxation in verses 6-7 demands that this discussion is limited to earthly authorities.

16. The Greek term translated as governing is actually the participle of the verb u`pere,cw (huperecho), which literally means to have above, to be at a point higher than another on some scale, to surpass, or to excel.
17. It is functioning as an adjective and is used figuratively to denote one in a controlling position, one that has greater power or authority than another; this indicates that secular rulers occupy a legal position that is superior to the position that believers under their jurisdiction occupy.
18. Additionally, this adjectival participle is to be understood only in a comparative way and not in a superlative sense; Paul is not saying that the believer only has to submit to the highest authorities, he is indicating that all governmental agents have authority over the common citizen.
19. At least one commentator has offered the suggestion that this is not to be taken in an unqualified sense; Porter indicates that the adjectival participle is not to be understood in terms of power but in terms of character.

20. This view suggests that believers are to submit only to those authorities that are just and righteous; however, while this opinion certainly appeals to the insubordinate, there is not sufficient evidence contextually, grammatically, linguistically, or theologically to accept this interpretation.
21. Paul uses the explanatory conjunction ga,r (gar—for, since, because) five different times to introduce a list of five explanations or reasons why the believer should submit to the authorities.
a. The first is that authority only exists by virtue of God’s will and decree.  Rom. 13:1

b. The second is that there is no reason not to submit if one is doing what is morally and legally correct.  Rom. 13:3
c. The third is that that government has been established as an agent acting on behalf of God for the good of believers.  Rom. 13:4a
d. The fourth is that the government always has the right and power to punish, even the right to execute capital punishment.  Rom. 13:4b
e. The fifth is that the government acts on God’s behalf in order to execute the just punishment that comes on those that engage in criminal activity.  Rom. 13:4c
22. While Paul has used the plural authorities, and will use the plural later in verse 1, he now shifts to the singular form of the noun, which has resulted in two potential interpretations.
a. The first is that since the plural referred to governmental authorities, this second singular use must refer to a specific governmental authority.
b. The second is that this statement is an axiomatic one that reflects the general truth that authority as a concept and institution originates with God and is bestowed only by Him; thus, all authority comes from God.
23. While it is true that no individual occupies his position of authority apart from God, that specific truth is based on the broader truth that all authority originates with God.

24. This is in agreement with standard Old Testament and rabbinical teaching; Paul’s understanding of the Old Testament and Jewish tradition make it clear that this should be taken in the sense of a universal truth.  ISam. 2:7-8; IChron. 28:4-5; Jer. 27:5; Dan. 2:20-21, 4:17 
25. The use of the conditional conjunction eiv (ei—if, whether) with the negative particle mh, (me—no, not) is one that presents an exception to the preceding statement; these two terms are most often translated together as except or unless.
26. Although it is not included in the text, there is the implicit thought that these authorities have been established or have been decreed, which explains why Paul uses the prepositional phrase u`po. qeou/ (hupo theou—by God).
27. The subject of a passive verb (which ought to be supplied here) is expressed normally by the Greek construction using the preposition u`po, (hupo—under, by) and the genitive case.
28. This construction is used to denote the person who is ulti​mately responsible for the action; in this case, God is ultimately responsible for the existence of authority in general and those in power are there only by the will of God (either His permissive or directive will).
29. The believer must recognize that authority is something that is inherent within the nature of God; there is evidence of authority among the three persons of the godhead.

a. The Father is viewed as the absolute authority, who is seen to bestow authority on the Son (Matt. 28:18; Jn. 5:26-27, 17:2) and who uses His authority to direct the Holy Spirit.  Jn. 14:26
b. The Son likewise manifests authority over the Holy Spirit.  Jn. 15:26
c. God’s authority is manifested by virtue of His attribute of sovereignty; God’s sovereign authority extends to every aspect of His creation; there is nothing that is not subject to the authority of God.  Job 34:13-15; Ps. 93:1-2, 103:19; ITim. 6:15
30. From the human perspective, people may believe that authorities come to power strictly through human means (elections, brute force, coming from a noble family, or accidentally by means of hanging chads); nevertheless, the adjusted believer recognizes that even these human actions are part of God’s sovereign plan.

31. The final portion of verse 1 applies the universal truth about authority to the specific authorities that were in power at the time of writing; by extension, the use of the present tense of the verb eivmi,    (eimi—are, keep on being) indicates that those in power at any time in history are also established by God.
32. Paul uses a periphrastic construction that includes the present indicative of eivmi, (eimi—they are), which is coupled with a perfect passive participle of the verb ta,ssw (tasso--established); the force of this is that existing authorities are in a state of having been established (and still are) by God.
33. That verb ta,ssw (tasso) first means to bring things into order by means of lining them up or arranging them; the perfect tense refers to some point in the past when God established governmental authorities.
34. This reaches back to the Divine decrees, in which God ordained that not only the fact that human governments would exist but also which governments would exist at any given time in history.
35. That is not to say that God ordained the particular government or the form of government; it is to say that God knew when and how each government would come to exist and decreed that they would exist.
36. The believer should certainly be aware of the reality of God’s providential rule over human history, which exists simultaneously with the chronological plane on which humans live in this world.
37. While the choices and actions of all individuals come from the source of their free will, God has ordered His plan to take into account all of those choices and actions and use them to advance His plan to fruition.
38. A good example of this is seen in the life of Joseph, which was influenced by his father’s clear favoritism (Gen. 37:3), the understandable envy and hatred of his brothers (Gen. 37:4,8,11), their decision to kill him and finally to sell him (Gen. 37:20,27), Potiphar’s decision to purchase Joseph (Gen. 39:1), the sexual lust, assault, and false allegations of Potiphar’s wife (Gen. 39:7,11-12,14-15,17-18), and his wrongful incarceration (Gen. 39:20).
39. God’s plan for Joseph was advanced by his interaction with Pharaoh’s cupbearer (Gen. 40:9-14), the need of Pharaoh to understand his dream (Gen. 41:8,15), Pharaoh’s decision to exalt Joseph (Gen. 41:39-44), his foresight in preparing for the famine (Gen. 41:46-49), and the decision of Jacob to send his sons to Egypt.  Gen. 42:1-3
40. While these individuals, their choices, and the events that transpired were certainly related to men and their volitional choices, Joseph clearly understood that what had happened to him was to be attributed to the providential working of God.  Gen. 45:4-9
41. Therefore, one must understand that the complex chain of events that comprises human history, which includes human governments, how they came into existence, the length of their existence, and the extent of their domain, is entirely subject to the sovereign will of God.
42. Paul will move on in verse 2 to present an inference that is drawn from the doctrinal information that he has provided in this verse.
13:2 Therefore the one resisting governmental authority has opposed the decree of God; now those who have opposed will bring condemnation on themselves.  {w[ste (ch) inferential, consequently, as a result--o` (dnms+) avntita,ssw (vppmnm-s) 5X, lit. to set or array for battle against, to oppose, to resist; substantival, the one resisting--h` evxousi,a (n-df-s) generic use of the article, any authority; dative of direct object--h` diatagh, (n-df-s) 2X, that which has been ordered, commanded, or ordained; an authoritative order or decree--o` qeo,j (n-gm-s) subjective genitive; God issues the command, order, or decree--avnqi,sthmi (vira--3s) 14X, lit. to stand against, to oppose, resist, refuse to submit or obey--de, (ch) and, now--o` (dnmp+) avnqi,sthmi (vpranm-p) the ones standing against, opposing, resisting--lamba,nw (vifd--3p) lit. to take or receive, to bring something upon oneself; causative middle--e`autou/ (npdm3p) to or for themselves; dative of disadvantage--kri,ma (n-an-s) a judgment, condemnation}

Exposition vs. 2
1. Paul begins verse 2 with the conjunction w[ste (hoste—therefore), which is used to introduce inferential independent clauses; Paul’s conclusion is based on the two statements found at the end of verse 1, focusing primarily upon the first causal statement about authority as a principle.
2. While verse 2 contains another axiomatic statement, the emphasis in this section is specifically on governmental authority.
3. Paul introduces his inference using the articular participle of the verb avntita,ssw (antitasso—resists), which here functions as a substantive; articular participles are often used in gnomic statements to generalize the subject.
4. The verb avntita,ssw (antitasso—resists) is the opposite of the verb u`pota,ssw (hupotasso—to be in subjection, to submit) that was found in verse 1.
5. Since the statement in verse 1 deals specifically with the mental attitude and not overt actions, it is evident that this verb is likewise to be understood in terms of the mental attitude. 
6. While Paul has already stated that the correct mental attitude toward authority is characterized by the willingness to submit, he now makes it clear that there are individuals that are not willing to submit.

7. The substantival use of the participle suggests that this is not something that happens on an isolated occasion; rather, it denotes one who has a settled attitude of resistance to authority.
8. Paul uses the middle voice of the verb avntita,ssw (antitasso—resists), which indicates that the sub​ject acts in such a way as to participate in the results of the action.
9. The first usage of the noun evxousi,a (exousia—authority) in verse 1 addressed authority as a general principle and that is how the term should be interpreted in verse two.
a. This is based on two things; the first is that when Paul is dealing with a specific authority, he tends to use the plural (Rom. 13:1 “authorities”, Rom. 13:3 “rulers”, Rom. 13:6 “servants”) and when he deals with government as an institution, he tends to use the singular.  Rom. 13:1,2 “authority”, Rom. 13:4 “it” refers to the authority of the judicial system.
b. The second is seen in the anaphoric use of the definite article in verse 2, which is one of the most common ways the article is used in the Greek; the anaphoric use of the definite article points the reader back to the first or previous mention of the subject in view (which is normally anarthrous—without the article).
c. In this case, the general subject of authority as a principle that comes from God (which was anarthrous in verse 1) is referenced again in verse 2; this indicates that Paul is speaking of governmental authority as a principle or institution.
10. Paul now records two negative results that result from the mental rejection of authority; the first happens concurrently with the action of rebelling against authority in the mental attitude.
11. The Greek construction here indicates that at the time one resists authority of any kind he has entered into a state in which he is actively opposing what God has instituted.
12. The verb Paul uses is avnqi,sthmi (anthistemi--opposed), which literally means to stand against; the perfect tense denotes a settled and ongoing resistance to God’s ordinance.
13. The noun diatagh, (diatage—ordinance) is derived from the verb ta,ssw (tasso—ordered, instituted) that is found in verse 1; the noun refers to that which was ordered, ordained, decreed, or instituted.
14. The emphasis here is not strictly on resisting God but on the Divine institution of authority that God had ordained within the Divine decrees in eternity past; every one of the Divine institutions deals with the matter of authority of some kind.
a. Divine institution #1 deals with the authority one has due to the existence of volition.

b. Divine institution #2 deals with the authority given to the husband over the wife.
c. Divine institution #3 deals with the authority God has given parents over children.
d. Divine institution #4 deals with the authority God has delegated to human governments.
15. The second result is found at the end of verse 2, which broadens the subject from the individual to include all those that are anti-authority; these people have placed themselves in a state of opposition to that which God had decreed.
16. Interpreters are somewhat divided as to how one is to understand the last statement of verse 2; some understand the judgment to be the punishment that is inflicted by the civil authorities, while others understand the judgment as that rendered by God.
17. Some seek to incorporate both views into their interpretation and suggest that it includes both God’s judgment and that of the authorities.
18. However, verse 2 contains axiomatic statements and it seems much more likely that since those in view are resisting and opposing the institution of authority that God has ordained that they would logically receive God’s judgment.
19. While some want to apply this condemnation specifically to the final judgment (Moo states that opposition to authority will ultimately lead to eternal condemnation?!?!?), the fact is that the judgment is not defined in verse 2.

20. Therefore, while one should not rule out the reality of the coming eschatological judgment, he should recognize that God condemns rejection of authority in general and is free to judge rebellion against authority in time.  Rom. 1:18

21. God’s judgments can include various types of natural (Mother Nature) catastrophes (Gen. 6:17; 
Lev. 26:19-20), various types of mental and physical problems (Lev. 26:16), using predatory animals (Lev. 26:22), military reversals and defeats (Lev. 26:25), famine (Lev. 26:26,29), and even using satanic or demonic forces to administer judgment.  Matt. 18:34-35; ITim. 1:20
22. Additionally, God is certainly free to use the authorities He has established to execute judgment on His behalf, which is something Paul will address in subsequent verses.  Rom. 13:4c
23. Therefore, it does not seem wise to limit the judgment to either God or the government since both are free to punish those that oppose authority.

13:3 For rulers are not a cause of fear for good behavior, but for evil. Do you want to have no fear of authority? Do what is good and you will have praise from the same;  {ga,r (cs) explanatory, introduces another reason for believers to be submissive--o` a;rcwn (n-nm-p) the root means to be first; one who has or exercises authority, a ruler, leader, commander, judge, governmental officials—ouv (qn) no, not--eivmi, (vipa--3p) are--fo,boj (n-nm-s) the reaction one has when confronted with some force or power; objectively, it can refer to what causes the reaction of fear—to, e;rgon (n-dn-s) what one does, a deed, a work, an action--avgaqo,j (a--dn-s) good, morally good, what is right; dative of reference, with reference to, for--avlla, (ch) strong adversative, but—to, kako,j (ap-dn-s) that which is base, harmful, evil, criminal; to the evil deed; dative of reference--de, (cc) but, now--qe,lw (vipa--2s) to wish, will, or want something; interrogative, question is addressed to the individual--mh, (qn) not--fobe,w (vnpp) not to fear, not to be afraid; complementary infinitive--h` evxousi,a (n-af-s) the aforementioned authority, governmental authority—poie,w (vmpa--2s) do, keep on doing--to, avgaqo,j (ap-an-s) the good thing, the morally right and good deed--kai, (cs) connective--e;cw (vifa--2s) you will have, receive--e;painoj (n-am-s) 11X, recognition, admiration, approval, praise—evk (pg) from, ablative of source--auvto,j (npgf3s) lit. it, the authority}

Exposition vs. 3

1. Paul continues his explanation as to why believers are to be mentally submissive to the government under which they live; the clause introduced by the conjunction ga,r (gar—for, because) introduces the second reason why believers are to be in subjection to authorities.
2. Not only do they exist by the decree of God, they are charged with the very important matter of maintaining order in secular society.
3. His explanation moves from that of the proper mental attitude, which has been emphasized in the first two verses, to the matter of overt behavior.

4. Paul continues to alternate between the principle or institution of government and the specific men that occupy authoritative positions in the government.

5. The noun translated as rulers is the participle of the Greek verb a;rcw (archo), which literally means to be first, to begin or initiate an action, or to rule or exercise authority over someone.
6. The change from the term evxousi,a (exousia—authorities) to  a;rcwn (archon—rulers) is likely just a matter of style but the latter term once again emphasizes the superiority of governing authorities to the common people they rule.
7. While the Greek literally says that rulers are not a fear, the noun fo,boj (phobos—fear) may refer to the emotion of terror or dread one feels or it may be used in the concrete sense of that which causes the fear or terror.  
8. Paul states that those who rule over others in secular government are not a cause of fear for one segment of society but are a cause of fear for another.
9. He states that rulers do not cause fear to the good work, which most have taken to be a collective singular that deals with the entire lifestyle of the righteous, law-abiding citizen.
10. The adjective avgaqo,j (agathos—good) refers to that which is philosophically or morally good, that which is good in the sense that it is something of which God approves.
11. Paul informs Timothy that the Mosaic Law is not something that is necessary for the person that engages in righteous behavior.  ITim. 1:9

12. While that is true of the Mosaic Law, it is also true of legal codes in general; laws are not designed for the righteous person, the person that knows and does what is morally right.

13. That type of person does not engage in behaviors that wrong, endanger, or harm others; rather, he lives in a way that keeps the good of others in mind.  Phil. 2:3-4
14. In this context, good behavior results in one being obedient to the laws that exist, with an emphasis on the right of the government to legislate a moral and civil code that promotes a safe and peaceful society.
15. While many people have adopted the view that one can’t legislate morality, the truth is exactly the opposite; most laws and regulations that are proposed, passed, and enforced have inherent within them some idea of the good that they seek to promote or preserve.
16. It is an oversimplification to say that all laws have a moral basis; for instance, rules that govern parking places, time limits, and speed limits are somewhat subjective and are not based on moral right or wrong.
17. However, while they may not be moral matters, it is evident that some larger good is served or attempting to be served by such ordinances.
18. What Paul indicates here is that the government has the power to enforce moral and legal standards upon people, particularly standards that seek to restrain behaviors that are harmful to other individuals or to society.
a. The logic of morality indicates that no one has the inherent right to do wrong to someone else; the law serves as a limitation on the individual freedom of one person to act in ways that do wrong or bring harm to others.
b. Inherent within the concepts of right and wrong is the corresponding truth that governmental authorities are established to punish those that do wrong to others; the threat of punishment serves as a deterrent to certain behaviors among normal people.
c. Laws are enforced by the threat of punishments that may range from monetary fines to the loss of rights or privileges; in extreme cases, it may involve the forfeiture of property or life.
19. Paul goes on to say that governmental authorities are a cause of fear for the evil thing; again, most interpreters understand this as a collective singular that deals with the various types of evil that characterize the lifestyle of the criminal.
20. Although Paul phrases his thoughts here in terms of overt actions (good and evil things), it should be evident that he is actually speaking of the person engaging in the good or the evil.
21. The next clause is introduced by the conjunction de, (de—but, now) and may be understood as a conditional statement or a rhetorical question; neither translation materially affects the meaning of what Paul says.
22. The first part of the condition or question deals with what the believer wants, wishes, or desires with respect to his interaction with governmental authorities.
23. The prescription that follows is a simple and straightforward one; if the believer does what is morally right, what has been legislated in the laws of the land, he will not have to concern himself with fear of the government.
24. It should be noted that Paul is speaking here in very general terms and is addressing matters as they typically occur in the governmental realm; normally, governmental authorities do not concern themselves with law-abiding citizens.
25. While the first portion of this section focused primarily on the mental attitude orientation one is to have with respect to governing authorities, Paul now emphasizes the overt actions of obedience to the existing laws.
26. Paul concludes with another generalization that has been historically true of normal governments; kings and others in authority have recognized and blessed those that had proven themselves valuable citizens within the kingdom.  Dan. 2:6,46,48, 3:29-30, 6:3
27. The noun e;painoj (epainos—praise) deals with the recognition, approval, praise, honor, or commendation that comes to those that are admired for their behavior.
28. What has been true in history is still true today; various branches of local, county, state, and the federal government still bestow awards on citizens in recognition of their contributions to civilized society. 
29. However, one must avoid reading too much into this statement; at least one interpreter (and likely others) have stated that all believers, as a certainty, will be recognized by the government for their contributions to society.
30. This is clearly incorrect, is a typically dogmatic overstatement of the facts that has characterized some doctrinal churches, is not proven by history, is likely foreign to the experience of those within this local body and has not been true of most believers.
31. It is clear that Paul here assumes that the laws and function of the state are consistent with the moral laws and function of God; he does not deal with situations in which secular rulers do not enforce what is morally right and when they reward wrongdoers.
32. Some have suggested that this is because Paul was somewhat naïve about governments and the ways in which they operate, citing the fact that Paul’s experiences with Roman authorities had generally been positive.  Acts 18:12-16, 21:31-35, 22:24-29, 23:10,23-24, 24:22-23, 28:16
33. However, all his experiences with the government had not been positive (Acts 16:19-24, 24:26-27); additionally, Paul was certainly aware of the treatment that the Jews had received at the hands of conquering governments, the deportation of Jews from Rome under Claudius and the recent involvement of the Jewish and Roman authorities in the murder of Jesus.
34. Paul here deals with the general truth that is to govern the lives of believers so he speaks in general terms that most would acknowledge as true and with which most would agree; his purpose is not to address every possibility but to instruct believers as to God’s normal expectations when it comes to their interaction with governmental authorities.
35. Submission to the powers that be forms an important part of the witness of the life.  IPet. 2:12-16
13:4 for it is a servant of God to you for good. But if you do what is evil, be afraid; for it does not bear the sword for no purpose; for it is a servant of God, an avenger who brings wrath on the one who practices evil.  {ga,r (cs) introduces further explanation about the government and how it deals with good citizens and how it deals with criminals--qeo,j (n-gm-s) of or from God; forward for emphasis; objective genitive, the government serves God by acting on His behalf to execute justice--dia,konoj (n-nm-s) a servant--eivmi, (vipa--3s) it is, the government--su, (npd-2s) for you, on your behalf; dative of advantage—eivj (pa) lit. into, with respect to, directed toward, accomplishing—to,  avgaqo,j (ap-an-s) the good thing--de, (ch) but, now--eva,n (cs) introduces a 3rd class condition—to, kako,j (ap-an-s) the evil, what is wrong, illegal--poie,w (vspa--2s) to make or do, to engage in evil--fobe,w (vmpp--2s) be afraid, be very, very afraid--ga,r (cs) introduces the reason for one to fear—ouv (qn) no, not--eivkh/| (ab) 6X, relates to something for which there is no cause or reason, being without a purpose--h` ma,caira (n-af-s) a large knife, a sword or saber--fore,w (vipa--3s) 6X, to carry something regularly, habitually to wear or bear--ga,r (cs) further explanation about the right of capital punishment--qeo,j (n-gm-s) again, forward for emphasis; objective, the government serves God--dia,konoj (n-nm-s) a servant--eivmi, (vipa--3s) it, government is--e;kdikoj (ap-nm-s) 2X, one who executes justice by punishing criminals; in apposition to diakonos—eivj (pa) lit. into, directed toward, bringing about--ovrgh, (n-af-s) wrath, indignation--o` (ddms+) pra,ssw (vppadm-s) to do something habitually, substantival use of articular participle, the one practicing—to, kako,j (ap-an-s) the evil thing, criminal activity}
Exposition vs. 4

1. Paul continues to explain why believers should generally be subject to the government; the explanatory conjunction ga,r (gar—for, since) here introduces the third reason why believers should submit to governmental authority.

2. The Greek word order is different from what is expressed in the New American Standard translation; the genitive qeo,j (theos—of God) is forward for emphasis; this stresses that the fundamental relationship that authority has with the God who established it.
3. The genitive should be understood as an objective one; this means that the noun in the genitive case is the recipient of the leading verbal noun; this means that the government serves God as it executes the various functions that have been delegated to it.

4. The fact that it is God’s servant means exactly that; it is no less than an agent that serves God and it is no more than a minister or servant.

5. One problem with those in positions of power within the government is that they either are ignorant of this truth, ignore it, or think that it does not apply to them.

6. The adjusted ruler should not entertain exaggerated ideas about his own righteousness, authority, or function since he is not there to serve or please himself; God delegated his position of authority to him for the purpose of acting on behalf of God.

7. The fact that authorities are to render service to God does not mean that believers are excluded from that service; the dative of advantage indicates that their service to God provides some very real benefit to believers.

8. That benefit is described by means of a prepositional phrase (lit. into the good), which appears to use the term good in a way that it has not been used to this point; this has led to a number of explanations as to what the good entails.

a. Some interpret the good in terms of monetary advantages that can come from government; this view would indicate that government is designed to promote the prosperity of the individuals under its authority.
b. Others reach back to the previous context of Romans 8 and understand the good to refer to the ultimate good of salvation and conformity to the image of Christ.  Rom. 8:28-30
c. A third possibility is that the good may refer to the good that the subjects of that government do; this sees the government as an agency that is to function in such a way as to encourage its subjects to engage in morally good behavior.
d. The fourth interpretation appeals to what Paul told Timothy in the first epistle to Timothy and suggests that the good in view is the government’s function in providing a safe and peaceful society in which God’s people can pursue the godliness code.  ITim. 2:1-3
1.) The government plays a very significant morally good role in maintaining an orderly, peaceful, and safe society as its laws deter and/or punish the criminal element; those laws should ideally reflect the moral goodness that God promotes.

2.) The government also supplies tangible benefits to its citizens; the good would include those positive benefits that all citizens receive because of the work of the government in matters relating to the infrastructure.

3.) Rome was the center of a vast system of roadways that covered the entire empire; roads were usually built by the military for moving troops in order to protect the safety of the empire.

4.) When the Roman soldier was not engaged in military action, he was often busy building roads or maintaining them.
5.) During the first century, the dominant rule of Rome made travel in the Mediterranean area safer and easier than it has been at any time previously.

6.) Epictetus stated that “Caesar seems to provide us with profound peace; there are no wars nor battles anymore, no great bands of robbers or pirates; we are able to travel by land at every season, and to sail from sunrise to sunset.”

7.) In the modern era the matter of infrastructure would now include the construction and maintenance of roads, bridges, and tunnels, water supply systems, sewer treatment plants, waste removal, electrical grids and telecommunications, all of which enhance a good quality of life.

9. The fourth interpretation is preferred since the proper function of government should be to encourage a moral and civilized society along with providing the services and security that promote the well-being of its citizens.
10. Paul moves on to introduce a warning; he begins with the weaker adversative conjunction de, (but, now) and follows it with a third class condition that is introduced by the conjunction eva,n (ean—denotes contingency, if).
11. The third-class condition is one that is uncertain of fulfillment but is still a possibility; this does not imply that the believers in Rome will engage in evildoing but warns them about the potential result of choosing to do so.
12. While the terms avgaqo,j (agathos—good, right) and kako,j (kakos—evil, wrong) often deal with moral matters of right and wrong, in this context, they focus on behavior that is either law-abiding (the good) or criminal (the evil).
13. If the believer decides to engage in behavior against which the government has enacted legislation, he should live in fear of the punishment that the government has instituted against his particular violation.

14. The present imperative of the verb fobe,w (phobeo—to be afraid, to fear) is most generally found with the negative, which forms a prohibition against being afraid.  Lk. 1:13,30, 5:10
15. There are only three usages in the New Testament that command people to actually entertain fear; one relates to the fear of God (IPet. 2:17), one relates to being arrogant (Rom. 11:20), and this usage relates to the apprehension one should have of the government if he chooses to commit crime.

16. At the point at which one violates the laws of the establishment chain of command, he should begin to fear and continue to live in a state of fear; fear is actually the healthy and proper response to guilt in this case and should serve as an added deterrent to acts of evil or wrongdoing.
17. This psychological fear is a deterrent to normal people; people generally do not like to live their lives looking over their shoulder waiting for a punishment they know they deserve.

a. A large number of studies have revealed what should not be surprising; fewer crimes are committed when the punishment of criminal behavior was more certain and that number continued to decline as the severity of the punishment increased.
b. In 1998, Morgan Reynolds director of the Criminal Justice Center at the National Center for Policy Analysis issued a statement that essentially confirms what the Bible has said since the time of Solomon.  Eccles. 8:11
c. He states, “That punishment deters crime is common sense. Observations of human behavior, the opinions of criminals themselves, simple facts about crime and punishment and sophisticated statistical studies all indicate that what matters most to prospective criminals is the certainty and severity of punishment.”

18. With the use of the conjunction ga,r (gar—for), Paul introduces his fourth reason why believers ought to be subject to the governmental authorities; in this case, the reason also explains why believers ought to be afraid if they choose to break the laws established by those authorities.
19. Paul uses a somewhat unusual verb rather than the more common verb fe,rw (phero—to bear or carry something); the verb fore,w (phoreo—bear, carry) also has the added nuance of something that is done for a considerable time, to carry or bear something habitually.
20. What the government constantly bears is the sword, which many interpret correctly as the broad judicial authority and power of the government to inflict punishment on those that choose to break the law.

21. The Greek term ma,caira (machaira—a short sword or another sharp instrument) is not a technical term (one that means the same thing in every context) since it is used in a variety of ways that must be determined within the immediate context.
a. It is used of interpersonal conflict (likely apart from physical violence).  Matt. 10:34

b. It is used simply of a literal sword.  Matt. 26:47

c. It is used for violence in general or the threat of violence.  Matt. 26:52

d. That statement has the form of a proverb that recognizes that those that resort to violence in order to advance their cause will find that they will be the recipient of violence; this is another application of the law of sowing and reaping.
e. It used of the government exercising its right to execute capital punishment.  Acts 12:2

f. It is used metaphorically of the Word of God.  Heb. 4:12

g. It is used for warfare.  Heb. 11:34; Rev. 6:4

22. While it does refer to the broad right of punishment as a prerogative of government, it here refers to the right of the government to deprive criminals, those who have committed crimes worthy of death, of their lives.

23. This judicial power of capital punishment was instituted by God following the flood as the just punishment on those who violate the volition of another person who was made in God’s image.  
Gen. 9:6

24. Therefore, God has delegated authority to the government to secure justice for the victim that has been deprived of his volition and cannot secure justice for himself.
25. Paul states that the government does not bear the sword (have the power of capital punishment) for nothing; the Greek adverb eivkh/ (eike) refers to something for which there is no cause or reason, something that has no result, or something that has no real purpose.

26. The government does not wear the sword without a reason; that reason is to use the sword in cases where capital punishment is merited.

27. Paul concludes verse 4 with a restatement of his fundamental view that government is the servant of God; he once again places the genitive of God forward to emphasize the government’s relationship to God’s authority.

28. While the first statement about government serving God by providing the good to its citizens is a positive one, this statement demonstrates clearly that the government is doing God’s will when it executes justice just as much as it is when it is providing positive benefits to its citizens.

29. In fact, part of the government’s function in providing the good for people involves the execution of justice, which includes the vindication of those who have been wronged and the punishment of the wrongdoer.

30. The adjective e;kdikoj (ekdikos--avenger) is in apposition to the noun dia,konoj (diakonos—servant) and serves to define one way in which the government functions as a servant of God.
31. The adjective e;kdikoj (ekdikos) pertains to the execution of justice, which serves to rectify the wrong done to another; it is used as a substantive to denote the one who enacts justice by exacting a penalty from the guilty.
32. The prepositional phrase eivj ovrgh.n (eis orgen—lit. into wrath) defines the purpose or goal of the avenger, who is to administer God’s wrath on evil actions.
33. Although some interpreters take the wrath in view to be that of the judge or magistrate, it should be understood as a reference to the wrath of God against sin and evil.

34. When the judge punishes a criminal for his evil, he is acting as the agent of God; he acts on behalf of God to satisfy God’s righteousness and execute the appropriate justice on the evil that has been done.
35. While there is certainly an emphasis within Romans on the final eschatological wrath of God (Rom. 2:5, 5:9), it is evident that His wrath on sin is given expression in the course of human history by means of various judgments on the evil actions of men.  Rom. 1:18ff

36. What is evident now is that the right to take vengeance, which was denied to individual believers in the previous chapter (Rom. 12:19), has been bestowed upon secular governments, who act as God’s agents of wrath and who will give an account for their actions.

37. The New American Standard has rightly translated the final verb pra,ssw (prasso—practice) and the present participle points to the ongoing action or practice of the evil (criminal activity that violates God’s righteousness and the rights of others).
38. As Murray has observed, the modern emotional, liberal emphasis on the problems and rights of the criminal instead of the rights of the victim is a great digression from the biblical view that justice is satisfied when criminals are held accountable and punished for their evil deeds. 

39. The relatively modern emphasis on the rehabilitation of criminals, as opposed to the biblical model of punishing them, has also been demonstrated to be ineffective in the end.

a. There is little evidence that rehabilitation works; soon after rehabilitation had become a principal theory in the American judicial system in the 1950s, criminal activity began to increase sharply. 
b. By the late 1960s, the theory was even more suspect because crime had risen to unprecedented levels and rehabilitation was not reducing recidivism.
c. When the justice system began to institute tougher punishments for crime in the late 1980s and early 1990s, every category of serious crime decreased from 12-33%.
13:5 Therefore it is necessary to be in subjection, not only because of wrath but also because of your conscience.  {dio, (ch) inferential, for this reason, therefore--avna,gkh (n-nf-s) a necessity or constraint that exists by virtue of the nature of things, a necessity or obligation--u`pota,ssw (vnpp) lit. to stand under, to be subject or submissive; functions as subject of ananke—ouv (qn) not--mo,noj (ab) the only thing in a class, only, alone--dia, (pa) on account of--h` ovrgh, (n-af-s) the aforementioned wrath (of God)--avlla, (ch) strong adversative--kai, (ab) adjunctive, also, additionally--dia, (pa) on account of, because of--h` sunei,dhsij (n-af-s) the conscience, that faculty by which one judges his own thoughts and actions; d.a. with an abstract noun; however, the conscience is that of the one being addressed}

Exposition vs. 5

1. Verse 5 begins with the inferential conjunction dio, (dio—for this reason, therefore), which sums up the teachings of the first four verses and restates the main argument from verse 1 that believers are to subject themselves to the ruling authorities.
2. The specific statements found in verses 1-4 support the doctrinal view that one is to be submissive to authority.
a. The first is that one should submit to rulers because God has ordained authority in general and governmental authority specifically.
b. Since God has appointed the government to its place, those that resist place themselves in settled opposition to what God has decreed.
c. If one resists what God has ordained or decreed, he is liable to punishment/judgment.
d. Although Paul does not specifically identify the agent of judgment, it is clear that the condemnation comes from God, even if the government administers it.
e. Paul then states what is logically obvious: those who are law-abiding and do not engage in behaviors that harm or endanger others have no reason to fear authority.
f. By contrast, those who break the law and engage in behaviors that do not respect the person, privacy, and property of others should fear the government.
g. They should be afraid because God has delegated the right to punish crime to the governing authorities.
h. The government’s power to punish includes the right to execute the ultimate punishment on evildoers—the death penalty.
3. Paul states that it is necessary to be in subjection; the Greek noun avna,gkh (ananke—necessary) is used of the pressure, necessity, or constraint that is placed on one because of some inner necessity, because of some external compulsion, because of some duty, or even because of one’s own self-interest.
4. Believers should recognize that it is in their own best interest to submit to the government based on the logical doctrinal truths Paul has presented; the fact that it is part of God’s decree is perhaps the most compelling reason.
5. He now moves on to provide two motives that should serve as additional compelling reasons for the believer to accept the rule of government in his life in the mental attitude.
6. Both are introduced by the preposition dia, (dia—because of, on account of), which is followed by an accusative; this is a construction that denotes the cause or basis for something.
7. The first reason is simply a reiteration of what Paul had just said at the end of verse 4; the government acts as God’s servant by avenging wrong and punishing those that engage in evil.

8. The believer should always recognize that if he does not willingly choose to comply with the authorities, then they have the power to compel obedience by means of force.
9. As some have noticed, this first motive is likely the lesser of the two reasons that believers should submit to the government as seen in the construction not only…but also…; this tends to highlight or emphasize the second matter as being more significant.  Jn. 5:18; Eph. 1:21
10. While it is certainly true that believers are not only to be subject because insubordination has the potential to bring the wrath of the government on them, Paul now indicates that the conscience of the believer provides another compelling incentive to submit.
11. That second reason focuses on the existence and function of the conscience, which is that moral faculty of mankind that exists in all people as a function of self-consciousness, and which acts as a judge of one’s actions in terms of right and wrong.

12. The conscience is part of what God has decreed as part of the human experience; its function begins when one becomes conscious of his existence and becomes aware of the fact that he lives in a world in which morality matters.

13. The conscience develops over the course of time and its content is determined by the volitional choices of the individual and the moral input of other authorities, who are there to help program the conscience of the child.

14. Thus, the conscience is no more valuable than the information (the norms and standards) with which it is programmed; bad moral norms and standards inhibit the conscience from functioning in the way God designed it to function.  Acts 23:1
15. Since the conscience is only as valuable as the standards with which it is programmed, it is certainly best to program the conscience with the highest moral standards that are available.

16. The highest standards of right and wrong are found with God; the good conscience is one that accepts the norms and standards of God as the basis for its guide to right and wrong and generally seeks to live by those standards.

17. Believers have an obligation to execute God’s will if they know it; the matter of culpability is heightened within the believer that has been exposed to the teaching of sound doctrine with respect to this matter of civil government and how God expects his children to relate to it.

18. With exposure to and an understanding of this section of scripture, the believer now knows that it is God’s directive will that he adopts and maintains a mental attitude of submission to his government.

19. When and if he fails to do so, the conscience should begin to condemn him; this should be true whenever a believer becomes aware of the fact that he has violated any moral standard of the conscience.

20. When one violates a moral precept, the normal function of a healthy conscience is one of self-condemnation, which brings with it the negative emotions of guilt, shame, and remorse.  Rom. 2:15
21. These negative emotions are designed to be painful enough to cause the believer to change his behavior and bring it in line with the standards of his conscience; if one fails to adjust his behavior, the result is searing the conscience, which dulls it and renders it insensible in the area of violation.  ITim. 4:2

22. The function of the conscience is certainly an independent factor and brings its own punishment when violated; the conscience may continue to condemn resistance no matter whether or not the government discovers the violation of its laws and enforces a penalty on the offender.
23. Therefore, to do anything for the sake of conscience means that one does it because of a sense of obligation to do what is right; the reason one should desire to do what is right is to please God.  
Eph. 5:10; IPet. 2:13,15
13:6 For because of this you also pay taxes, for rulers are ministers of God, who are devoting themselves to this very purpose.  {ga,r (cs) for, introduces further explanation--dia, (pa) because of, on account of--ou-toj (apdan-s) this, this thing, what thing is in view?--kai, (ab) adjunctive, also--fo,roj (n-am-p) 4X, tribute, normally what is paid to a conquering or ruling power--tele,w (vipa--2p) form can be indicative or imperative; you are paying or you must pay--ga,r (cs) reiterates the first reason people pay taxes--leitourgo,j (n-nm-p) 5X, one who performs public service with the added nuance that such service has a divine element; pred. nominative--qeo,j (n-gm-s) God ordains them and they serve Him; objective genitive--eivmi, (vipa--3p) they are--proskartere,w (vppanm-p) 10X, to attach oneself to someone, to be faithful, to persist in something, to be engaged in or devoted to it; adjectival usage—eivj (pa) into--auvto,j (ap-an-s) very, same--ou-toj (a-dan-s) this, Paul uses this construction four other times and all mean for this very purpose}
Exposition vs. 6

1. Paul continues his discussion of the believer and his relationship with the civil government but he uses an unusual construction found nowhere else in the New Testament.
2. The conjunction ga,r (gar—for, because) normally introduces an explanation or the cause for something that has just been said; however, the prepositional phrase dia. tou/to (dia touto—on account of this) is also used to introduce the cause.
3. This has led to several views on how these terms relate to what Paul is saying in verse 6.
a. Some interpreters take the phrase because of this to refer to the context that immediately preceded; they see the function of the conscience as the reason believers pay taxes.

b. Others understand the phrase to be parallel with the inferential conjunction dio, (dio—therefore) that was used to reiterate the necessity of submission from verse 5; this view sees verse 6 as another inference that is to be drawn from the content of verses 1-4.
c. A few interpreters understand the phrase because of this to point forward to the statement that is introduced by the second use of the conjunction ga,r (gar—for); this view sees the reason for paying taxes as being related to the fact that rulers are God’s servants.
4. The phrase dia. tou/to (dia touto—because of this) can also be used as a discourse connector, which has no real English equivalent; it does not link two clauses or sentences in terms of one being the immediate reason for the other.  Matt. 12:31
5. Instead, Paul uses this phrase to introduce a new and important thought (or conclusion) that is generally connected to or advances the theme of the author.  Rom. 5:12

6. It may then be translated as based on what has been said to this point, I want to inform you of something that is germane to all this.
7. What has been said to this point is that all authority comes from God and one should subject himself to governmental authority since that authority is a servant of God and has been ordained for the benefit of believers.

8. Since that authority can only provide its services to the public if it has the financial resources to do so, paying taxes is the method by which the government obtains those financial resources.

9. The necessity of being mentally subject to the government is now addressed in terms of one of the tangible, physical ways that submission is manifested—paying taxes.

10. Although the verb tele,w (teleo—to complete, finish, bring to an end, “pay”) can be parsed as an indicative or an imperative, it should be understood as an indicative in this context.
11. Paul is not commanding the Romans to start paying their taxes, he is acknowledging the fact that paying taxes is an overt proof of their submission to the government.
12. The conjunction kai, (kai—and, also, even) is to be understood in an adjunctive sense and is correctly translated as also; paying taxes is seen to be something in addition to the other things believers do to manifest submission to the government.
13. The noun fo,roj (phoros—tax) refers specifically to the tax or tribute that was levied on all the nations that the Romans conquered and ruled.
14. This word referred to direct taxation that Rome imposed on those lands that had become part of the Roman Empire; it did not matter whether they became part of the empire voluntarily or had been conquered militarily.
15. The taxes came in the form of a land tax (tributum soli—land and property tax) and a poll tax (tributum capitis—the tax or tribute levied on the individual and paid yearly).
16. In addition to the two forms of direct taxation under Rome (what is in view in this verse), there were also forms of indirect taxation such as customs taxes and transit tolls.

17. The customs taxes were often arbitrary, based on rates that were indefinite and fluctuated, and collected by those that were often thought to be (and often were) engaging in extortion.
18. Nevertheless, Paul goes on to justify the payment of taxes on the nature of the government by using a different term than the one he used in verse 4.
19. In verse 4, Paul used the term dia,konoj (diakonos—servant, one who acts as an agent of a superior) to emphasize the fact that the government acts on behalf of God as it carries out its duties.
20. In verse 6, Paul uses the noun leitourgo,j (leitourgos—minister), which referred to anyone who performed public service; in the New Testament this family of words emphasizes the religious nature of service.
21. In the Old Testament, the verb was frequently used to refer to those that ministered to the Lord in the Tabernacle or Temple (Ex. 28:43; Num. 4:37,41; IKings 8:11; Neh. 10:37); in the New Testament, it is always used of those ministering to or for the Lord.  Acts 13:2; Heb. 1:14
22. Since the priests and Levites, who ministered on behalf of God and the people, were supported by the tithe, there is certainly a conceptual parallel between that tax and the taxes used to support the government as God’s servant and minister.
23. Thus, with the use of this term, Paul indicates that the secular government, whether knowingly or unknowingly, performs a religious function as God’s servant and minister to advance His plan for human history.
24. He describes these ministers by means of a participle that modifies the noun leitourgo,j (leitourgos—ministers); the verb proskartere,w (proskartereo—devoting) means to persist in something, to be busily engaged with something, or to be devoted to it.
25. The final part of verse 6 has posed some problems since the phrase eivj auvto. tou/to (eis auto touto—to this very thing) has been understood in at least two ways.
a. The first is in regard to the subject of taxes that Paul has just mentioned; this would mean that Paul teaches that the ministers specifically in view are those that are devoted to the process of collecting taxes.

b. The second view takes the phrase to refer to the matter of governing in general, which is viewed as being beneficial for believers; those benefits involve promoting the good of its citizens and restraining the evil of criminals.
26. The second view is preferable here since there is no distinct reference to tax collectors and the noun leitourgo,j (leitourgos—ministers) is recognized by most to be a predicate nominative that is connected with the noun a;rcwn (archon—rulers) from verse 3.

27. Since those ministers of God in the government devote their entire time to maintaining public order (the participle emphasizes ongoing action) and providing for the well-being of the citizens, they cannot be expected to provide their own support.

28. Therefore, as the servants of God ministering on behalf of the populace, it is doctrinally appropriate that government officials be supported at the expense of the citizens they serve.
13:7 Render to all what is due to them: tax to whom tax is due; custom to whom custom; fear to whom fear; honor to whom honor.  {avpodi,dwmi (vmaa--2p) lit. to give out from, to pay an obligation, to pay back something owed--pa/j (ap-dm-p) indirect object, to all--h` ovfeilh, (n-af-p) 3X, lit. what one owes financially, what one ought to do, a duty or obligation—o` (ddms+) lit. to the one, to whom; indirect object--o` fo,roj (n-am-s) the tax, collective singular--while not repeated the verb apodidomi governs the next three phrases; render or pay--o` fo,roj (n-am-s) the tax--o` (ddms+) to the one, to whom—to, te,loj (n-an-s) normally means the end, limit, or termination of something; here used of indirect taxes like customs taxes or duties—supply render or pay—to, te,loj (n-an-s) the custom or duty--o` (ddms+) to the one, to whom--o` fo,boj (n-am-s) fear; article used for abstract qualities—render, offer--o` fo,boj (n-am-s) fear--o` (ddms+) to the one, to whom--h` timh, (n-af-s) honor; abstract article—render, demonstrate--h` timh, (n-af-s) the appropriate honor}
Exposition vs. 7

1. Paul concludes this short section on the believer’s responsibilities to the civil government, which is part of his continuing description of non-hypocritical love.
2. Love for God means that one must recognize that God is the author of authority and He bestows it as part of His administration of human history; therefore, the secular government is to be recognized as a legitimate part of God’s plan and the believer is to submit himself to it in his mental attitude.
3. However, while Paul has stressed the matter of mental attitude submission to the ruling powers, he has not disregarded the overt actions that are consistent with that mental attitude compliance.

4. The primary area of overt acclimation to government that is emphasized in verses 6-7 is the matter of paying taxes.

5. Paul begins verse 7 with an imperative of the verb avpodi,dwmi (apodidomi—render), which literally means to give away from, to give out, to yield or render; it is used of meeting one’s contractual obligations, which include paying bills, wages, or taxes.
6. While it is not repeated in verse 7, the first usage governs the phrases that follow and indicates that believers are commanded to render tax…render custom…render fear…and render honor…
7. The matter of obligation is further strengthened by the use of the noun ovfeilh, (opheile--“what is due”), which first denotes what one owes in a financial sense, a debt or obligation.  Matt. 18:32
8. This family of words is also used to indicate what one ought to do because of some moral (Rom. 8:12), social (ICor. 7:3), or religious duty.  Rom. 1:14
9. Paul has already addressed the fact that the government provides very real benefits to those it is there to serve; those services that it provides place all citizens under a debt or obligation to share in the cost for those services.  Rom. 13:4
10. Thus, the believer must understand that the payment of taxes follows the same general principle as the payment of private debts; if a believer has any financial responsibility (rent, utilities, car payments, etc.) he is expected to meet that obligation completely and in a timely fashion. 
11. The adjective pa/j (pas—all, each, every) is used generally (to all) but is specifically defined by the four obligations that follow.
12. The first deals with the matter of direct taxation; the noun fo,roj (phoros—tax) referred to both the property tax and individual tax that each person paid on a yearly basis; that term was normally used to denote a dependent status and has the sense of tribute paid to a foreign ruler.
13. The second obligation that believers are commanded to fulfill deals with the matter of indirect taxation; the term te,loj (telos—end, conclusion) came to refer to customs or duties that one paid on merchandise as well as tolls or fees one paid for certain services.
14. While taxation can become oppressive (and there is good evidence that it was, under Rome at that time), there is no exception to this command.
15. Some misguided believers have espoused the idea that they are free to determine the propriety of the tax in view and whether it is being used for a legitimate purpose; they would suggest that if the believer does not agree with the tax or the purpose for which it has been levied, then he is free to refuse payment.
16. However, even if the believer thinks the tax is objectionable, is being used for something inappropriate or even something immoral, he is not free to refuse payment because he does not approve.
17. Since Paul directly states that taxes are obligations that must be fulfilled, the believer really does not have to concern himself with the purpose of the taxes or the manner in which those taxes are being spent; those in the government are solely responsible for their actions and will answer to God for the manner in which they conducted the stewardship God bestowed on them.
18. When one considers the direct taxes paid to the federal, state, and local governments, property taxes, sales tax, Social Security and Medicare taxes, indirect taxes passed on to the consumer by corporations, and other assorted taxes, fees, tolls, and licenses, the average American is estimated to pay about 53% in actual taxes.
19. However, the doctrinal perspective recognizes that this is all part of God’s eternal plan and the believer is not to attempt to evade the taxes that are levied on him.
20. This does not mean that he is to ignore or refuse to avail himself of the tax advantages that may be available to him; believers are certainly as free as other citizens are to use the benefits provided within the tax code.

21. Paying taxes is part of the witness of the life and is an observable way of demonstrating that Christians are good citizens of the nation in which they live and are not advocates of rebellion against duly constituted authorities.  IPet. 2:15
a. This was very important in the first century (and still is today) since the refusal to pay taxes was interpreted as rebellion against authority and a way of undermining civil society.
b. Romans tended to believe that the peace and security of their society was contingent upon the gods they worshiped; when believers would not sacrifice to the pagan gods, Romans thought it threatened their society.
c. Since Christians refused to offer worship or engage in sacrificing to the emperor, they became suspected of treason.
d. There were also misunderstandings based on ignorance and the failures of believers; for instance, church services were often only attended by believers, which led to the idea that since unbelievers were excluded something suspicious must be happening.
e. Other rumors involved misunderstanding certain doctrines and practices; based on the teachings of Jesus, some believed that He was advocating cannibalism.  Jn. 6:51-56
f. This rumor continued since the Lord’s Table was regularly observed during worship services.  ICor. 11:23-26
g. The existence of the love feast also led to misunderstandings about the nature of such feasts and the nature of the love being expressed.

h. There is little doubt that early worship within the church most often involved a substantial meal that was followed by instruction and the celebration of the Lord’s Table.  Acts 2:42,46, 20:7; ICor. 11:20-22; Jude 12
i. While the love feast was to celebrate the love of brothers and sisters within the family of God, it was rumored that Christians engaged in sex and even practiced incest.

j. There is little doubt that the actions of the incestuous Corinthian had become public knowledge and this certainly did not help the reputations of believers in the Roman Empire.  ICor. 5:1ff
22. The third obligation has led to some difficulty since interpreters are divided on two distinct matters; the first is how one is to understand the noun fo,boj (phobos—fear or respect) in this context while the second deals with the matter of to whom the believer is to render fear.
23. It is wise to address the second matter first since that will have an impact on how one understands the noun fo,boj (phobos—fear).
a. Some have suggested that based on the general teachings of the Bible that God must be the one to whom the believer is to render fear.  Eccles. 5:7, 12:13; IPet. 2:17; Rev. 14:7
b. The matter of fearing God or fearing the Lord is referenced frequently in the Old and New Testaments; this includes such synonyms as terror, fright, etc.
c. This view is also supported by a similar passage in Peter, which explicitly separates the matters of fearing God from the honor one is to offer to the civil powers.  IPet. 2:17
d. Those who support this view have rightly observed that from this verse and what is said in verse 3 about fear, there is no other New Testament passage in which the concept of fear is used in connection with the secular government.
24. Others believe that since the subject of fear that had been mentioned in this context is the fear that one should rightly have based on the government’s ability to punish criminal activity, that same fear must be in view in this near context.  Rom. 13:3-4
25. As Cranfield has noted, there is a “certain awkwardness” that comes from understanding the adjective pa/j (pas—all, all men) to include God with those that represent the civil government; he also states that if Paul had intended to focus on fearing God he could have made it much more plain.

26. The second issue is how one is to understand the noun fear; some interpret it in the normal sense of the response of fear, terror, intimidation, alarm, or fright that is caused by something or someone that inspires such fear.

27. Others seek to soften the term to mean something like reverence, awe, or respect that one should demonstrate to those in the civil government.
28. However, the second view divorces the term from its immediate context and assigns it a meaning that is different from the meaning it had in verses 3-4.

29. Therefore, it seems best in this context to limit the idea of fear to those within the establishment chain of command that are a part of the criminal justice system; this would include the police, those that prosecute crime, and the judges that have the power to deprive one of his money, freedom, and even his life.

30. If one softens the verb to mean something like respect or honor, the final command is redundant and essentially becomes superfluous (what is not necessary).
31. However, the final command to render honor to those in the establishment chain of command likely focuses on those that do not necessarily inspire fear but who should be respected because they are part of the system God has decreed.

32. This would include those in other positions in the federal, state, and local governments who may not strike fear into the heart, but who serve in the establishment chain of command nonetheless; this includes those that serve as firefighters, those involved in public works, the postal service, and other governmental agencies.
13:8 Owe nothing to anyone except to love one another; for he who loves his neighbor has fulfilled the Law.  {mhdei,j (apcdm-s) to no one, indirect object--mhdei,j (apcan-s) not one thing, nothing-- ovfei,lw (vmpa--2p) to owe something, to be in debt, used of financial obligations and moral obligations –eiv (cs) if--mh, (qn) not, together means except or unless—to, avgapa,w (vnpaa) to love; direct object of verb opheilo--avllh,lwn (npam2p) reciprocal pronoun, one another; not limited to believers in this context--ga,r (cs) explanatory or causal--o` avgapa,w (vppanm-s) the one loving, he who loves--o` e[teroj (ap-am-s) the other person--no,moj (n-am-s) law, consistently used in Romans of the Mosaic Law--plhro,w (vira--3s) to fill, to fulfill, to execute, to accomplish}

Exposition vs. 8
1. Paul uses the concept of having an obligation (paying taxes to the ruling authorities) to transition to the matter of how love is to be expressed toward all individuals, both those within the church and those on the outside.

2. The Greek noun ovfeilh, (opheile—debt, obligation, duty) in verse 7 serves as a springboard for the use of the verb ovfei,lw (opheilo—to be in debt, to owe, to have an obligation) in verse 8.
3. That verb was used often to refer to financial obligations (monetary debt; Matt. 18:28,30) but also came to include the matters of moral, religious, or other obligations.  Rom. 15:1,27
4. When dealing with financial matters this verb is followed by an accusative of the thing owed (Lk. 16:7); when it is dealing with some other type of obligation or duty it is followed by an infinitive, which explains the obligation or duty.  IIThess. 1:3
5. As he has done consistently, Paul uses an imperative to command obedience when he addresses matters that involve those outside the local church.
6. The prohibition is straightforward but may be taken to the extreme to mean that Paul forbids the believer from borrowing money or ever incurring any financial debt.
7. If this passage is used as a proof text that it is wrong to borrow money and incur debt, then it must also be used to prohibit borrowing anything from anyone at any time since the two uses of the adjective mhdei,j (medeis—“nothing”; “anyone, no one”) would appear to make this universal.
8. Thus, one cannot borrow a cup of sugar, a book, a ladder, a vehicle, or any other detail of life since he would incur an obligation (owe it) to the person from whom he borrowed it.
9. What the passage means is that one is to be faithful in the discharge of anything he borrows; he is to return any item in the same condition in which it was loaned to him and he is promptly to pay any financial obligation he incurs.
10. While it would be ideal for believers not to incur financial debt, other passages in the Bible recognize that borrowing and lending money (and other details as well) was considered to be a normal feature of life.  Matt. 5:42; Lk. 6:34-35, 11:5
11. The Old Testament addressed the matters of lending and borrowing by providing regulations and responsibilities that governed those actions.
a. Moses records the fact that the ability to lend money is described as part of God’s blessing on a nation while borrowing is linked with the matter of national discipline.  Deut. 15:6, 28:12

b. If one borrows something, he is responsible for the item he borrowed; if it becomes damaged, lost, or stolen the borrower is required to make full restitution.  Ex. 22:14; IIKings 6:5
c. The Jews were to be gracious in the matter of lending to the poor (Deut. 15:8) but could not charge interest on any loan to their fellow countryman.  Ex. 22:25; Lev. 25:36-37; Ps. 15:5
d. However, the Jews were allowed to loan money at interest to those outside the commonwealth of Israel.  Deut. 23:20
e. Therefore, it cannot be a sin to borrow money (when and if it becomes necessary) since God would be commanding believers to aid and abet those that were sinning!

f. The matter of charging interest that is usurious (excessive or exorbitant interest), is condemned in the book of Ezekiel; it is serious enough to be linked with crimes such as murder, idolatry, adultery, incest, and murder for hire.  Ezek. 22:9-12
12. While the believer is free to borrow money, this verse makes it plain that he is responsible to pay any obligation he does incur in a timely fashion and in accordance with the terms of the loan, to which both parties should agree prior to executing any loan.
13. The manifestation of biblical love and the witness of the life demand that believers discharge every financial obligation in an honorable and timely way.

14. Some doctrinal considerations for those that borrow money from others or those that loan money to others.
a. It is not a sin to borrow money or to lend money.

b. While it is not a sin to incur debt, the Bible does not encourage it; one should not consider borrowing an exercise in faith since it might demonstrate a lack of faith-rest or patience.

c. God is not obligated to deliver any believer from financial problems, particularly those of his own making.

d. The need to borrow may be a reflection of some underlying spiritual problem(s), which may include greed, laziness, refusal to budget, lack of self-discipline, refusal to save, etc.

e. While it is not a sin to loan money, recognize that when a believer loans money to anyone, it changes that relationship to one of creditor and debtor.  Prov. 22:7

f. It is always wrong to borrow and not repay; the refusal to discharge one’s financial obligations is a manifestation of wickedness (Ps. 37:21), while the willingness to lend is associated with righteousness.  Ps. 37:26, 112:5

g. Based on Exodus 22:25, many believe that one should likely not charge interest on loans to other believers; however, one should be careful with the term “never” since there may be exceptions to this general principle (as there often are to other general principles).
h. While borrowing and lending are treated as a necessary part of life, the matter of becoming surety for another (co-signing or guaranteeing loans) is always condemned.  
Prov. 6:1-3a, 11:15, 17:18

15. Some practical things that one should consider before lending money to others.

a. One should consider whether he could really afford to loan money at this time.  If not, one must learn how to say no!
b. If one is married, any loan should be discussed and agreed upon by both spouses, since money is the leading cause of stress in marriages; while the husband is the final authority, and has the final responsibility, finances should be shared.
c. One should not lend more than he can afford to lose.

d. If one makes a loan, agree on the terms and get everything in writing (the amount, terms, any interest, and the repayment schedule) to protect all parties involved.

e. In that regard, one problem with lending money to friends and family is that the loan is not always taken seriously; the borrower may not make repayment a priority and treat the loan differently than he would treat other financial obligations, leaving it open-ended or unpaid.
f. The lender should recognize that it is difficult to ask for the money back, even if he suddenly has a need of his own.

g. Loans between family and friends (particularly those that are not faithfully discharged) can result in tension during holidays and other gatherings that should otherwise be pleasant.

h. Once money is loaned to someone, the lender should recognize that the borrower is likely to seek more assistance in the future; loaning money provides an easy way out of financial pressure rather than addressing any underlying problems that may exist.
i. One should recognize that loaning money to others actually costs the lender money since he could be earning interest on the funds he loaned.

j. Know the law regarding amounts of money loaned; the IRS may tax the lender no matter whether he receives interest or not.

k. The words of Polonius, counselor to King Claudius in Hamlet, are certainly germane to this subject; he advised that one should “neither a borrower nor a lender be”, and that “for loan oft loses both itself and friend”.
16. Paul follows the prohibition against failing to fulfill one’s obligations with an exception that is introduced by the hypothetical conjunction eiv (ei—if, whether) and the particle mh, (me—no, not); these two terms are usually translated by the English except or unless.
17. The one obligation that all believers are to maintain is the obligation to express Divine love toward the other members of the human race, the duty to seek what is in the best interest of one’s fellow man.
18. The use of the reciprocal pronoun avllh,lwn (allelon—one another) might suggest that Paul is limiting this command to love between believers in the local church; however, the universal nature of the command owe nothing to no one works against that view.
19. Additionally, the use of the adjective e[teroj (heteros—other, another of a different kind) and the use of the term neighbor in verse 10 indicates that a believer’s love is not to be limited only to fellow believers.
20. Paul continues his thoughts with the use of the explanatory conjunction ga,r (gar—for, because), which may be viewed as explanatory (for you see…) or causal (because); either understanding is acceptable in this context.
21. Paul indicates that the proper display of biblical love is the way in which a believer actually fulfills the Law; there is little doubt that the Mosaic Law is in view (as it has been normally in Romans).
22. The articular participle of the verb avgapa,w (agapao—the one loving, he who loves) is to be understood in a generic sense to refer to any believer manifesting Divine love.
23. The articular participle is a common construction used to express a gnomic statement; a gnomic statement is something that is generally true of many individuals in many circumstances.
24. The verb plhro,w (pleroo—fulfilled) is first used in the literal sense of that which occupies a space, that which fills something; it is used of the Law in the sense of understanding it properly and upholding its rightness by doing what it says.
25. The perfect tense emphasizes existing results; when the believer exhibits love toward anyone (inside or outside the local church), he has effectively accomplished all that is contained within the body of commandments that comprise the Law.
26. In this case, when the believer manifests Divine love toward anyone on any occasion, he has conformed himself to the righteous standards that are commanded in the Law.
27. While the Law contained at least one command dealing with the matter of loving others 
(Lev. 19:18), it is not a command that is simply one among others; in fact, love is the very essence of the Law. 
28. When one combines what Paul has said in Romans 8 with what is found in this verse, it becomes obvious that the believer that walks in the Spirit and exhibits love toward others has attained to the very righteousness that the Law commanded.  Rom. 8:4

29. In the next verse, Paul will provide support for this truth.

13:9 For this list of commands, "YOU SHALL NOT COMMIT ADULTERY, YOU SHALL NOT MURDER, YOU SHALL NOT STEAL, YOU SHALL NOT COVET," and if there is any other commandment, it is summed up in this saying, "YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF."  {ga,r (cs) explanatory—to, (dnns+) this, this set of commands that follows; used to introduce quotations—ouv (qn) not--moiceu,w (vifa--2s) 15X, sex involving one or more married persons—ouv (qn) not--foneu,w (vifa--2s) 12X, to commit murder—ouv (qn) not--kle,ptw (vifa--2s) 13X, to take without the right, to steal—ouv (qn) not--evpiqume,w (vifa--2s) 16X, to have a strong desire for, to lust, to covet--kai, (cc) and—eiv (cs) hypothetical, if; introduces protasis of 1st class condition—supply there is--ti.j (a-inf-s) indefinite, something, anything--e[teroj (a--nf-s) different, other--evntolh, (n-nf-s) an order or command—evn (pd) by means of, by the content of--o` lo,goj (n-dm-s) the word, the statement, in this case, the commandment--ou-toj (a-ddm-s) this--avnakefalaio,w (vipp--3s) 2X, to sum up, to recapitulate—evn (pd) by means of, with the content of--o` (ddms+) this thing, the commandment--avgapa,w (vifa--2s) you will love--o` plhsi,on (ab) nearby, close by; as a substantive, the one near, the neighbor--su, (npg-2s) association--w`j (cs) as, like, in the same way seautou/ (npam2s) reflexive, as you love yourself}

13:10 Love does no wrong to a neighbor; therefore, love is the fulfillment of the Law.  {h`  avga,ph (n-nf-s) the aforementioned love--o` plhsi,on (ab) to the one nearby, the neighbor--kako,j (ap-an-s) evil, bad, harm—ouv (qn) not--evrga,zomai (vipn--3s) to work, to carry out, accomplish, perform--ou=n (ch) inferential, therefore--plh,rwma (n-nn-s) 17X, that which fills something, that which fulfills; verbal form fulfills, accomplishes the objective--no,moj (n-gm-s) objective genitive; the Mosaic Law is in view--h` avga,ph (n-nf-s) the aforementioned love}

Exposition vs. 9-10

1. Paul now moves on to document his assertion that love actually upholds and fulfills the very righteousness that the Mosaic Law demanded.

2. Paul introduces four of the commandments from the Decalogue (the Ten Commandments) with a use of the neuter form of the definite article, which may be translated as this list of commandments.  Deut. 5:17-21

3. He records four of the final five commandments, citing them in the order that is found in the majority manuscript of the Septuagint and in several Jewish and early Christian writings; this order reverses the sixth and seventh commandments.
4. As many interpreters have noticed, Paul’s use of the Mosaic Law here reflects his view that the Mosaic Law is a good thing (Rom. 7:12) and that it is to be obeyed and practiced if one expects to attain to glory, honor, and immortality.  Rom. 2:6-7,10,13

a. However, the problem with the Law was that while it multiplied the requirements for being righteous, it provided no motive or power to fulfill what it commanded.

b. As has been made clear earlier in Romans, one approach to attaining righteousness is that of Law/works; however, Paul has effectively demonstrated that such a system is doomed to failure because of the related matters of spiritual death and the old sin nature.
5. Therefore, Paul has made it plain that no man can attain to the righteousness the Law demands by means of his own efforts to obey it.  Rom. 3:20
6. Paul has gone to great lengths to prove that the only means to attaining righteousness was the work of God through His Son; he goes on to say that faith in that work results in the imputation of righteousness and life (Rom. 3:21-22,28), which should then result in humble gratitude, love, and service for the God who has done so much for the believer.  Rom. 5:1-2, 6:4,13,22
7. Since the life of the Spirit indwells the believer, He is present within the believer to work out God’s plan and to produce the fruit of the Spirit.  Rom. 8:1-4
8. The primary fruit of the Holy Spirit is love, which now serves as the motive and means by which the believer is to serve God and the motive and means by which he is to conduct himself in relation to his fellow man.
9. The four commands Paul cites do not address one’s relationship to God but only deal with one’s relationship and conduct toward his fellow man.
10. The first citation is the seventh commandment and it deals with the matter of adultery, which is technically defined as an illicit sexual interaction between one or more married persons.

11. Adultery, like all sinful activity, originates within the lust grid of the old sin nature and is manifested first in the mental attitude.  Mk. 7:21; Matt. 5:27-28
12. However, mental attitude adultery, while condemned in the Bible, is not what is in view in this commandment; this prohibition deals with the matter of overt sexual immorality.
13. While some interpreters have sought to limit the definition of adultery to strict sexual intercourse involving one or more married people, such a definition is incorrect for the following reasons.

a. At issue is something that some interpreters have conveniently or intentionally overlooked; the matter of adultery is not really a matter of sex in the first place, it relates to the matter of fidelity to one’s marriage vows.  
b. Some have appealed to Webster’s Third New International Dictionary from 1961, which defines adultery as, “voluntary sexual intercourse between a married man and someone other than his wife or between a married woman and someone other than her husband”.
c. However, Webster’s New International Dictionary, Second Edition from 1947 begins the definition with “sexual unfaithfulness of a married person”, which clearly encompasses far more than just intercourse.
d. The fact that mental attitude adultery, which does not require intercourse, is still considered adultery certainly broadens the definition of adultery beyond sexual penetration.

e. The legal system has recognized that such a narrow definition of adultery was likely not the intent of those who legislated against it.   

f. In fact, in a dissenting opinion from the New Hampshire Supreme Court, the justices stated that it “does not seem reasonable that the legislature intended to allow a guilty spouse to defend against an adultery charge by arguing that, while he or she engaged in intimate sexual activity with another, the relationship was not adulterous because it did not involve coitus.  It is hard to comprehend how the legislature could have intended to exonerate a sexually unfaithful or even promiscuous spouse who engaged in all manner of sexual intimacy, with members of the opposite sex, except sexual intercourse, from a charge of adultery. Sexual infidelity should not be so narrowly proscribed”.
g. They went on to say that, “a relationship is adulterous because it occurs outside of marriage and involves intimate sexual activity, not because it involves only one particular sexual act”.

h. Additionally, from a moral and legal standpoint such a narrow definition of adultery is not consistent with divorce codes since it does not include homosexual activity, which is certainly condemned by the Bible on moral grounds and which some courts have acknowledged is germane to this subject.
i. Adultery should be defined as an illicit sexual relationship that violates the principle of “one flesh” involving one or more married persons; it is not to be limited only to sexual intercourse but includes any and all sexual activity with someone other than one’s spouse.
14. The second item Paul mentions is actually the sixth commandment, which prohibits murder; murder is defined as the unlawful taking of another human life.
15. While some versions of the Bible translate the term murder as kill, such a translation is too broad; neither the Hebrew verb xc;r' (ratsach) or the Greek verb foneu,w (phoneuo) is ever used of killing animals, self-defense, killing in warfare, or executing criminals for certain crimes since these are all legitimate forms of killing.
16. What is in view is homicide, which can be premeditated (murder) or killing that may be accidental and/or unintentional (manslaughter).  Num. 35:10-24
17. Like other sins, this sin originates in the mental attitude and begins with the mental attitude sins of anger and/or hatred.  Matt. 5:21-22a

18. The third passage Paul cites is the eighth commandment, which forbids stealing; stealing is defined as taking something that does not belong to one without the permission of the owner, without the legal right to do so, and with no intention of returning what was taken.

19. This includes all forms of theft, such as burglary (stealing by gaining unauthorized access), theft with the threat of violence (armed robbery) or without the threat (shoplifting), theft of any personal or intellectual property, theft of services, and knowingly taking something for which one does not pay. 
20. Paul does not cite the ninth commandment, but does cite the tenth one, which he records in an abbreviated form that is designed to leave the object of desire undefined; by so doing, this broadens the command to include anyone or anything for which one might entertain an illicit desire.

21. Coveting has the idea of yearning for something one does not have, it refers to the illicit, envious craving to possess something that belongs to another.
22. It is evident that Paul knew that these were just examples of how one was to deal with his fellow man since he follows his citations with a first-class condition that presumes that there are other commandments that deal with the manner in which the believer is to treat other people.

23. He concludes that any commandment that deals with the matter of how believers are to behave toward those they encounter is just a smaller part of the comprehensive command to love your neighbor as yourself.  Lev. 19:18
24. The command from Leviticus encapsulates all the individual commands and is a recognition of the truth that when the believer is walking in love he will not engage in any of the types of behavior that the four previous commands prohibited, any behavior that is detrimental to his fellow man.
25. The original command was given to the Jews and there is a long history of Jewish writing that interpreted the term neighbor in a narrow way as only referring to fellow Jews.
a. One reason for defining the Hebrew noun [;re (re’a) in a limited way is the way that term is used previously in that chapter and the fact that verse 18 clearly deals with the sons of your people.  Lev. 19:13,16,18
b. However, later in that same chapter, it becomes evident that the command to love one’s neighbor was to be understood in a broader sense since it included those that were not part of Israel.  
Lev. 19:34

26. The exchange between Jesus and the lawyer, which is recorded in the book of Luke, indicates that the religious leaders of Jesus’ day interpreted the term (or wanted to interpret it) in a more limited sense.  Lk. 10:25-37
27. Jesus made it plain that His view was that a neighbor was one that came into proximity to the believer; the Greek term plhsi,on (plesion) was used to mark position and had the sense of someone or something that was nearby.
a. It was used one time as a preposition with the genitive case to denote what was close to something.  Jn. 4:5

b. As an adjective, it was used substantively to describe one who is near or close by; in that regard, it could mean a neighbor or fellow citizen.  Acts 7:27

c. Jesus understood the term to mean anyone with whom a person came into contact at any time; race, creed, color, geographic separation, or other factors did not have any bearing on who was one’s neighbor. 
28. Although some have sought to use this verse to justify self-love and selfishness, this is certainly not the purpose of it; rather, this statement recognizes the fact that fallen people do inherently love themselves and will do what is necessary to safeguard and advance their own interests.
29. The first portion of verse 10 continues with a negative statement about love that is consistent with the prohibitions (negated commands) that Paul just cited in verse 9.
30. The person that loves his neighbor is seeking the best interests of those with whom he comes into contact; therefore, he does not have any desire to act in any way that would harm his neighbor.
31. The adjective kako,j (kakos—bad, evil, wrong) refers to that which is socially or morally bad or wrong, that which is not what it should be.
32. While the term certainly covers behaviors that are damaging or injurious, it also includes any type of wrong that might simply be offensive; thus, it should be understood of any behavior that does not take the best interests of the other person into consideration.
33. In that regard, it would encompass anything that might provoke a reaction from the sin nature; this covers a wide range of behaviors from that which is simply irritating to that which is dangerous and/or threatening.
34. Since the essence of the prohibitions in the Mosaic Law were not to do things that harmed another person, when one functions with love as his motivation then one fulfills what the Law commanded.
13:11 Besides all this, you know the time, that it is already the hour for you to awaken from sleep; for now, salvation is nearer to us than when we believed.  {kai, (cc) adjunctive, also, in addition--ou-toj (apdan-s) this--oi=da (vrranm2p) knowing; causal--o` kairo,j (n-am-s) a period or age of time--o[ti (abr) provides further content about what believers know--w[ra (n-nf-s) an hour--h;dh (ab) by this time, already--su,  (npa-2p) accusative of general reference, subject of the infinitive awaken—evk (pg) from, out from--u[pnoj (n-gm-s) 6X, sleep--evgei,rw (vnap) to wake up, to arise from sleep--ga,r (cs) for, explanatory--nu/n (ab) now, at the present time--evggu,j (adv) comparative adverb, used as preposition; nearer--evgw, (npg-1p) object of the preposition nearer to us--h` swthri,a (n-nf-s) the deliverance, salvation--h; (cs) used after comparatives, than--o[te (cs) at the time that, when--pisteu,w (viaa--1p) we believed; when we became believers}

Exposition vs. 11

1. Verse 11 begins with a construction that most interpreters recognize as an idiom from classical Greek; it serves to introduce an added consideration to what has just been said.

2. Most recognize that it points backward to what has been said previously; however, there is some division as to how far back Paul intends the reader to think.

3. Some believe that Paul only refers to what has just been said in verses 8-10, which focused specifically on the matter of love, while others believe it is preferable to include all that has been said since the beginning of chapter 12 (more likely).
4. It is clear that the phrase kai. tou/to (kai touto—and this, also this) at the beginning of verse 11 serves to introduce some further motivation to apply the teachings contained within chapters 12 
and 13.
a. The mercies of God serve as one motivation to engage in Ph2 sanctification (Rom. 12:1) and the grace of God serves as another motivation to continue spiritual growth and to apply under one’s spiritual gift.  Rom. 12:6-8
b. The fact that believers in the local church are all members of a single body serves as another motivation to practice non-hypocritical love toward one another.  Rom. 12:4-5
c. The recognition that God is the only one with the inherent right to judge (and his judgment is always in accord with perfect righteousness and justice) serves as a motivation for avoiding revenge tactics and not seeking vengeance on one’s enemies.  Rom. 12:19
d. Paul provides two motives for submission to the governing authorities, which include the fact that the government has the authority to execute judgment (wrath) and the fact that the believer should not violate his conscience.  Rom. 13:5
e. The believer should continue to practice love toward all those he encounters since biblical love puts the interests of the other person first and fulfills the very demands contained within the Law.  Rom. 13:8,10
5. As will become evident in what follows, the additional motive for living out the Christian way of life is that of time, which Paul indicates has advanced to a critical juncture.

6. Time, by its very nature, is fleeting and is a very real limitation, which ends at physical death or at the coming of Christ; Jesus uses the term night in a metaphorical way to refer to physical death, which ends the opportunity for application.  Jn. 9:4
7. The participle translated as knowing comes from the Greek verb oi=da (oida—to know) and should be understood as having a causal force, which provides the cause or reason for the main verb.
8. The use of the perfect participle, like all other uses of the perfect, emphasize the matter of existing results; Paul indicates that the Romans have recognized the importance of the time in which they live.
9. The noun translated as time is kairo,j (kairos), which does not denote time in its chronological aspect but a definite point or period of time that is proper and/or strategic; in this case, it refers to the advent of the Church Age.
10. Paul recognized that God’s plan had advanced to the final period of history and that the Church Age was the final dispensation that would lead mankind from the present age (this world; Rom. 12:2) into the age to come.

11. There is little doubt that Paul introduces an eschatological dimension into the text at this point; he believes that the coming of the Kingdom should provide an additional motivation for believers to apply all that he has explained, exhorted, or commanded.
12. It is evident from other passages that the authors of the New Testament recognized that the inauguration of the Church Age moved mankind into a new period of history that was viewed in a broad sense as the last days/last hour.  Acts 2:17; Heb. 1:2; IJn. 2:18 
13. However, the general use of the phrase last days is not to be confused with a technical use of that phrase, which denotes the specific period of history that leads to the rapture, the inauguration of the Day of the Lord, and the establishment of the millennial kingdom of Christ.  Isa. 2:2; Hos. 3:5; 
Mic. 4:1; IITim. 3:1; IIPet. 3:3

14. The fact that Paul imputes significant understanding to the Romans suggests that they were largely oriented to the doctrinal truths Paul taught, particularly the truth regarding the importance of the new dispensation.
15. The conjunction o[ti (hoti) may be construed with the noun  kairo,j (kairos—time); alternately, it may be construed with the participle knowing, which provides the content of their knowledge.
16. In either case, that conjunction introduces a statement that is in apposition to the phrase knowing the time.
17. The way Paul states this is designed to convey the fact that the doctrinal orientation the Romans had with respect to the time should serve as a motivation to apply the truths that he has articulated beginning in Romans 12:1.
18. One doctrinal problem here is the actual content of the o[ti (hoti) clause, which attributes some sort of sleep to the Romans from which they were apparently to awake.
a. Most doctrinal interpreters have immediately concluded that sleep must refer to the believer out of fellowship and that Paul is telling the Romans that they need to rebound and get back in fellowship.
b. However, this context is a strange place to suddenly and inexplicably address the matter of whether the Romans were in or out of fellowship; additionally, Paul has not implied or stated anything that suggests that the Romans were failing in a significant way.
c. There is scarcely a hint of rebuke or correction to be found in this entire epistle.
d. Therefore, this should not be understood as an indication that the Romans were out of fellowship and needed to address it; that interpretation is the reflex of pastors who read their own preconceived opinion into the text.
19. There are three issues in the o[ti (hoti—that) clause that are critical to the correct interpretation of what Paul is saying here; the first deals with the noun u[pnoj (hupnos—sleep), which is used only six times in the New Testament.  Matt. 1:24; Lk. 9:32; Jn. 11:13; Acts 20:9
a. All five other usages outside of this passage deal with the matter of literal sleep; the term is not used metaphorically except for this passage in Romans.  
b. However, one cannot argue for a literal interpretation in Romans and the next closest context that supports a metaphorical use is the passage in John that likened the idea of sleep with physical death.  Jn. 11:11-14
c. Although Jesus did not use the term u[pnoj (hupnos—sleep) of Lazarus, He did use the related verb evxupni,zw (exupnizo—to arouse or wake up someone) when He spoke of raising Lazarus from the dead.
d. While that is admittedly somewhat of a tenuous connection, what follows confirms that Paul is using this noun metaphorically to refer to the reality of physical death.
20. The second critical issue is the use of the verb evgei,rw (egeiro—to awaken one from sleep, to wake up, to rise, to stand up, to resurrect), which literally deals with the matter of waking up from sleep or rising from a sitting or lying position.  Matt. 1:24, 2:13,14
a. However, the verb is also used of to refer to bodily resurrection (Matt. 10:8; Jn. 5:21); in fact, the eight previous times Paul has used this verb in Romans all deal with this matter of bodily resurrection.   Rom. 4:24,25, 6:4,9, 7:4, 8:11,34, 10:9
b. Therefore, given that Paul has only used this verb to refer to bodily resurrection, there is no exegetical reason for interpreting it in a different way in this verse.
c. Since the verb awaken refers to the resurrection then one is forced to the conclusion that sleep must be a reference to physical death.

21. Therefore, it should be evident that Paul uses the phrase to awaken from sleep as a metaphorical way of referring to the matter of bodily resurrection from the dead.
22. Based on this, it does not refer to any shortcoming or failure from which the Roman believers need to be delivered; rather, it is merely a reference to physical death and the coming resurrection.  
Ps. 17:15
23. The present state of all believers (oriented to the truth or not) is one that is characterized by an earthly body that is perishable, dishonorable, and governed by weakness.  ICor. 15:42-43 
24. Paul indicates that the Roman believers were aware of the time, the new dispensation of the Church Age, the final era that would culminate in their resurrection glory.  Jn. 5:25,28
25. The Greek noun w[ra (hora—hour) is used literally to refer to the 24 units that comprise a day and night (Matt. 20:12; Lk. 22:59; Jn. 11:9); it is also used to refer to a period of time that is not closely defined but which is limited.  Jn. 4:21,23; Rev. 3:10, 17:12
26. A third consideration is the use of the adverb h;dh (ede—already), which is used as a marker of temporal or logical proximity; in this case, Paul is saying that the Romans were aware that the Church Age was already underway.
27. Additionally, the use of the adverb h;dh (ede—already), which is followed by the adverb nu/n (nun—now, at the present time) in the following statement, provides a sense of urgency; Paul views the coming resurrection as a motive for action in the present time.
28. Paul elaborates further on his statement with respect to the doctrinal understanding possessed by the Romans with an explanatory use of the conjunction ga,r (gar—for), which provides a clear statement regarding the matter of salvation.
29. The interpretation of the first part of verse 11 is further substantiated by what follows, which clearly uses the term swthri,a (soteria—deliverance, salvation) in an eschatological sense.
30. While the noun swthri,a (soteria—deliverance, salvation) can be used in a number of ways, the majority of interpreters recognize that salvation  in this context deals with the matter of Ph3 salvation, the resurrection of the body.  IThess. 5:8-9; IPet. 1:5
31. Paul uses the adverb nu/n (nun—now, at the present time) to indicate that Ph3 deliverance is closer (the comparative form of evggu,j engus—close by, nearer in time) than it was at the time when they had become believers.
32. The point is that each day the believer lives draws him closer to the coming resurrection, which should be the primary focus of his hope.  IPet. 1:13
33. The reality that final deliverance is closer than when one believed is designed to provide motivation with respect to application; once the salvation process is completed there will be no more time to apply doctrine and accrue the eternal rewards of SG3.
13:12 The night is almost gone, and the day is near. Therefore, let us lay aside the deeds of darkness and put on the armor/weapons of light.  {h` nu,x (n-nf-s) the night--proko,ptw (viaa--3s) 6X, to move to a new stage, to move forward, make progress, to advance--de, (ch) and--h` h`me,ra (n-nf-s) the day--evggi,zw (vira--3s) has drawn near, emphasis on results--avpoti,qhmi (vsam--1p) 9X, lit. to place away from, to take off, to put aside; hortatory subjunctive--ou=n (ch) inferential, based on three previous statements about the nature of the time—to, e;rgon (n-an-p) the works, the deeds—to, sko,toj (n-gn-s) ablative of source, originating in the realm of darkness, or descriptive genitive, characterized by darkness--de, (cc) and--evndu,w (vsam--1p) to put on, to clothe oneself, to arm oneself; hortatory subjunctive—to, o[plon (n-an-p) 6X, an instrument, a tool, a weapon—to, fw/j (n-gn-s) ablative of source or genitive of description}

Exposition vs. 12
1. Paul moves on in the first portion of verse 12 to make a third statement about the general matter of the time in which believers find themselves; he then follows that with two exhortations based on what is recorded in verse 11 and the first part of verse 12.
2. It is clear that this verse is characterized by the metaphorical uses of the terms night, day, darkness, and light.
3. While most interpreters recognize that the terms night and day are not being used literally in this context, they do not all interpret or understand the metaphors in the same way.
a. One view sees the night as referring to the life of the Christian in this world prior to his entrance into the glorified state, which is of limited duration and will give way to the day of resurrection.
b. However, that view implies that most of life is behind the believers in Rome, indicating that they were all advanced in age, which is highly unlikely.

c. Another view understands the term night to refer to the spiritual and moral conditions that characterize fallen humanity living under the power and influence of Satan, the prince of darkness.
d. This is based to some degree on Paul’s first letter to the Thessalonians, which also addressed the matters of day and night and light and darkness.  IThess. 5:5
e. While there is some division on how the term night is to be understood, most interpreters are unified on their understanding of the term day; most believe it refers to God’s coming order, the age to come.  Mk. 10:30
f. While many simply see it as an abbreviated way of referencing the Day of the Lord, this term is not technical in this context and should not be taken as a specific reference to the Day of the Lord.
g. This is because the Day of the Lord not only includes the blessings of the coming kingdom but also includes a period of judgment, which Paul is not referencing in this context.  Isa. 13:6,9; Joel 2:1-2a,11; Amos 5:18-20; Zeph. 1:14-18
4. Since the immediate context deals with the reality of the approaching resurrection, this statement should be understood in terms of advanced state of God’s plan and the impact that such knowledge should have on believers.
5. Paul states that the night is almost gone/far advanced/nearly over; the Greek verb proko,ptw (prokopto—almost gone) refers to movement toward a final stage, something that has progressed or advanced toward the end.
6. In contrast to the night, Paul states the obvious corollary (something that naturally follows) that the day is near; the Greek verb evggi,zw (engizo—near) means to approach something or someone and is used temporally to denote that which is now closer in time than it was previously.
7. In this context, the night refers to the present age in which believers find themselves; Paul previously referenced this age/this world in chapter 12 by means of the Greek noun aivw,n (aion—age, time).  Rom. 12:2
8. This age includes all the thoughts, opinions, beliefs, speculations, impulses, habits, and lifestyles present in the world at any given time, which may be impossible to define fully but which still constitute a real and effective power that permeates the world in which believers live.
9. As will become evident in the latter portion of verse 12, the night is characterized by darkness, which should also be understood in a metaphorical way.
10. The day does refer to the age to come in which believers will experience the final aspect of their salvation: the redemption of the body.  Rom. 8:23
11. In this particular context, Paul does not concern himself with the exact chronological aspects of eschatology; rather, he speaks only in a general way about the fact that this present age is giving way to the age to come.
12. Therefore, he is not concerned with the reality or timing of the rapture, the events of Daniel's 70th week, or the Second Advent that ushers in the blessings of the Millennium.
13. These statements, which appear to emphasize the matter of imminence of the resurrection, have led to a considerable amount of discussion about Paul’s view of the rapture and how close he believed that event was to his time.
14. As Cranfield has aptly noted, “Do Paul’s words imply that he was certain the Parousia would necessarily occur within, at the most, a few decades?  It is sometimes assumed that they do.  But there is nothing in this verse by itself…to compel us to accept such an assumption.”

15. The Greek term parousi,a (parousia—lit. to be alongside) emphasizes the reality of being present in a place (Phil. 2:12); it can focus on the matter of one’s arrival as the first aspect of being present.  IICor. 7:6-7
16. When it is used in a technical sense, it refers to the future coming of Jesus Christ to judge the world and usher in the age to come.  Matt. 24:3,27; IIPet. 3:4
17. Since the rapture is part of the mystery doctrines, that event is also referred to as the Parousia (IThess. 4:15; IIThess. 2:1); however, that event is not something in which the world at large will observe or participate in as they will the Second Advent.  Matt. 24:27,30; IIThess. 1:7-8
18. There is little doubt that the rapture, like every other significant event in God’s plan, will occur at a particular time and each hour that passes brings all mankind closer to that event, no matter how near or far off the event may actually be.

19. It is evident from the teaching of Jesus that He expected believers to live in anticipation of His return, which does not deal with the rapture of the Church but with the Second Advent.  Matt. 24:3-14

a. The reason that the rapture is not the subject of His discourse is that it was a mystery doctrine that would not be revealed in the Age of Israel but would be revealed through Paul in the Church Age.  ICor. 15:51-52.

b. In the Corinthian passage, Paul addressed this matter of the rapture in general terms without any real explanation; however, he describes the rapture in detail in the first epistle to the Thessalonians.  IThess. 4:13-18

20. While Jesus provided very general information with respect to the end, He deliberately and specifically told the disciples that they would not know the precise timing of eschatological events.  
Matt. 24:36

21. Paul clearly remains faithful to these two aspects of eschatology; he clearly taught that the present age would end for Church Age believers with the rapture and that this reality should serve as a motivation for action in the present time.

22. While some believe that Paul is teaching that the end could come at any time and that he expected the new age to begin during his lifetime, his combined teaching about the end does not tend to support that view.

23. If Paul did believe that the rapture was imminent and would occur during his lifetime, he was simply wrong.

24. However, when one considers the body of Paul’s teaching on this subject, it is evident that he recognized that certain things must happen, and that there was no evidence that those things were happening at that time, or would be happening in the near future.

a. Paul has just finished a section that referenced the restoration of Israel but gave no indication that he believed that their spiritual recovery was imminent.  Rom.11:25-26
b. Paul recognized that a political and religious apostasy (falling away) must happen before the Lord’s return; again, he gives no indication that those events were approaching during his day.  IThess. 5:2-3; IIThess. 2:3

c. Further, Paul recognized that the Antichrist must make his appearance in human history before the Day of the Lord commenced; he says nothing that indicates that he would see this event.  IIThess. 2:3

d. It is also evident that Paul never spoke of his participation in the return of the Lord (except in very general terms; IThess. 4:15); when dealing with his entrance into Ph3 he always spoke in terms of physical death and not the rapture.  Phil. 1:20-24; IITim. 4:6
e. Paul, like Jesus, also faithfully expressed the matter of uncertainty with respect to the rapture and subsequent events by his use of the thief motif.  IThess. 5:1-4; Rev. 3:3, 16:15

25. Paul’s clear teaching is that the coming resurrection ends the dispensation and removes any further opportunity for application, divine good production, and accruing rewards.

26. Therefore, the believer’s awareness of these eschatological truths should have the practical impact of influencing his actions in the present time.
27. Since the believer lives in the hour (the Church Age) that ushers in the resurrection, which is closer now to him than it has ever been, he is exhorted to adjust his lifestyle to reflect the doctrinal realities that are consistent with life as it will be in the kingdom.
28. In that regard, Paul uses two hortatory subjunctives, which is a form that is has the force of a first-person imperative; one can translate the hortatory subjunctive as let us…or as we must…
29. Paul uses two metaphors, which are figures of speech that express something that is unfamiliar or abstract in terms of things that are concrete and things with which people are readily familiar.

30. In this case, the metaphors deal with the removal of certain types of clothing and the putting on of other types of clothing.
31. Clothing is the external means by which one projects to the world the internal realities of who one actually is; clothing reflects a number of things about a person including one’s inner character, moral values, wealth, position, status, and even one’s intentions.
32. Even the current world system recognizes the importance of clothing; many people think that clothing is entirely a reflection of who one actually is and clinical psychologist Dr. Jennifer Baumgartner has written a book titled "You Are What You Wear: What Your Clothes Reveal About You"
33. Paul here clearly uses the concept of clothing to refer to the manner in which believers are to present themselves and the manner in which they are to conduct themselves; it is a way of instructing believers about the change of values that is expected among God’s children.
34. People make a conscious decision as to what they wear and make a conscious decision to shed clothing that has become soiled or damaged, making it inappropriate for wear; even so, believers are to make conscious decisions to reject what Paul calls the deeds/works of darkness.
35. There are a number of ways one may understand the genitive sko,toj (skotos—of darkness), which include:
a. An ablative of source, which would denote deeds that originate in darkness, those things that must be concealed by lying and concealing one’s activity.

b. It may be understood as a simple genitive of description, which would then refer to deeds that are characterized by darkness or spiritual ignorance.
c. Not too far removed from that is a third option, which is the attributed genitive; this attributes a quality to the lead noun, and has the force of an adjective.

d. Since one may understand darkness to refer to spiritual ignorance, this phrase could be translated as ignorant deeds.
36. Physical darkness is simply the absence of light; since God is light, spiritual darkness represents the absence of God and/or God’s viewpoint.  IJn. 1:5
37. The related Greek terms sko,toj (skotos—darkness) and skoti,a (skotia—darkness) are used metaphorically to refer to the absence of the divine viewpoint; hence, it is a way of expressing the spiritual condition of those who do not have or who reject the divine viewpoint.
a. Darkness did not exist prior to the fall of Satan; darkness was the result of God’s judgment on Satan’s sin.  Gen. 1:2
b. Hence, the term darkness is also used to refer to God’s judgment.  Ps. 18:7-11; IIPet. 2:4
c. The term is used of the dominion of Satan and the demons, the realm in which they dwell.  
Acts 26:18; Col. 1:13
d. It is also used of the cosmic system, the system over which the demons rule and the system they use to subjugate those who also dwell in that realm.  Eph. 6:12
e. Darkness is the final judgment on Satan and his demons, a judgment in which all unregenerate men will share as well.  Matt. 8:12; IIPet. 2:4,17; Jude 1:6,13
f. All humans come into this world in a state of spiritual darkness as the result of spiritual death, blinded by the god of this world.  IICor. 4:4 
g. Thus, darkness also becomes a figure for the spiritual ignorance that governs unregenerate mankind.  Isa. 9:2; Eph. 4:18, 5:9
h. Darkness is the choice of those that are negative, who presume that it serves to disguise or even conceal their evil deeds.  Jn. 3:19
38. Therefore, darkness refers to the viewpoint of Satan, the kingdom over which he rules, and the spiritual ignorance that is characteristic of his subjects, those that are negative and who live in this present evil age in a state of spiritual blindness and ignorance.  IJn. 5:19
39. To put off the deeds of darkness is to reject and avoid those inappropriate actions that originate from the old sin nature, those things that are characteristic of unbelievers, those who are under the influence of satanic evil and who live in a state of spiritual ignorance.

40. The types of activities in view are found in the 23 vice lists that are recorded in the New Testament.  Rom. 1:26-32, 13:13; ITim. 1:9-10; IITim. 3:1-5

41. While none of the vice lists is comprehensive, they focus on activities that are produced by the old sin nature and that are the manifestations of the selfish, self-centered attitude that governs those who live in the sphere of the old sin nature and death.
42. In the book of Ephesians, Paul indicates that these types of deeds are not profitable for believers since they do not contribute to his divine good production or his eternal rewards.  Eph. 5:11

43. Paul concludes verse 12 with the opposite metaphor of putting on clothing; however, rather than referring to deeds/works Paul references the armor or weapons of light.
44. The verb evndu,w (enduo), which is used in the middle voice to denote the idea of clothing oneself; the indirect middle emphasizes that the subject is acting in his own interest or on his own behalf.
45. Paul again employs the hortatory subjunctive, which has the force of a first-person imperative.
46. The fact that both of these verbs are aorist tenses does not mean that these are actions that are done on a single occasion (Lenski and others); this should be classified as a constative aorist, which views the action as a whole with no regard for how, when, or how often it occurs.
47. The Greek noun o[plon (hoplon--armor) first refers to any tool or instrument one uses; in the New Testament it is used of the physical and spiritual implements or weapons used in warfare.  Jn. 18:3; IICor. 10:4
48. The fact that it is a plural indicates that it should likely be translated as weapons, which would include defensive instruments such as armor and offensive weaponry as well.
49. Paul qualifies these weapons or armor with the genitive of the noun fw/j (phos—light), which denotes light as opposed to darkness; it is to be understood in a metaphorical way to refer to the person of God or that which proceeds from Him (His word or viewpoint).
50. Like the previous genitive darkness, this can be understood as weapons that come from God, Who is light (ablative of source), or weapons that consist of the light of God’s viewpoint (genitive of description).
51. Paul uses the weapons/armor metaphor in other places but does not necessarily assign any Christian attribute or virtue to any particular piece of armor or weapon.; for instance, in Ephesians, the breastplate is righteousness and in Thessalonians, the breastplate is faith and love.  Eph. 6:14; IThess. 5:8
52. The fact that Paul changes the deeds of darkness to the weapons of light indicates his recognition of the battle in which the believer must engage on a daily basis; Paul regularly used military metaphors to refer to this aspect of the Christian way of life.  ICor. 9:7; Eph. 6:11ff.; Phil. 2:25; 
ITim. 1:18. 6:12; IITim. 2:3-4, 4:7

53. The weapons of warfare in the Christian way of life are not physical weapons but are spiritual in nature and consist of the doctrines of truth and righteousness that comprise the divine viewpoint.  IICor. 6:7, 10:4
54. The defensive armor consists of the virtues and attributes of truth, righteousness, the good news of the gospel, faith, love, peace, and the hope of Ph3 salvation.

55. The one offensive weapon that Paul mentions is that of the sword of the Spirit, which is the Word of God (Eph. 6:17); it is the doctrines contained within the Word of God that serve to destroy human and satanic/demonic viewpoints that are in conflict with the truth.  IICor. 10:4-5
56. To put on the armor/weapons of light is to adopt the doctrines of the truth, make them one’s own, and live by the precepts found within them.
13:13 Let us behave properly as in the day, not in carousing and drunkenness, not in sexual promiscuity and sensuality, not in strife and jealousy.  {w`j (cs) used to denote manner; like, as—evn (pd) in, during--h`me,ra (n-df-s) day, daytime; points back to the use in verse 12--euvschmo,nwj (ab) 3X, used of behavior that is proper, decent, appropropriate or correct; denotes the manner in which one is to conduct himself--peripate,w (vsaa--1p) hortatory subjunctive, let us walk around, order our lives, conduct ourselves--mh, (qn) no, not--kw/moj (n-dm-p) 3X, riotous feasting and drinking, carousing, revelry; dative of manner, not in this manner--kai, (cc) connective--me,qh (n-df-p) 3X, a drinking party, drunkenness; dative of manner--mh, (qn) no, not--koi,th (n-df-p) 4X, lit. a bed; euphemism for sexual activity, esp. promiscious sexual activities--kai, (cc) connective--avse,lgeia (n-df-p) 10X, denotes one lacking moral restraint, outrageous conduct that shocks normal sensibilities, usually implying sexual excess--mh, (qn) not--e;rij (n-df-s) 9X, strife, discord, contention, argument--kai, (cc) connective--zh/loj (n-dm-s) 16X, in a positive sense, zeal or desire for something; in a negative sense, excessive zeal degenerates to envy, jealousy, contentious rivalry}
13:14 But put on the Lord Jesus Christ, and make no provision for the flesh on behalf of its lusts.  {avlla, (ch) but--evndu,w (vmam--2p) put on, clothe yourselves, wear--o` ku,rioj VIhsou/j Cristo,j (n-am-s) the Lord Jesus Christ--kai, (cc) connective--h` sa,rx (n-gf-s) the flesh, the place where the old sin nature resides; genitive of reference--pro,noia (n-af-s) 2X, lit. to think before, to plan ahead, to provide for--mh, (qn) not--poie,w (vmpm--2p) to make, to do—eivj (pa) lit. into, on behalf of--evpiqumi,a (n-af-p) a strong desire for something, a craving; used of strong desires that are forbidden, lusts}
Exposition vs. 13-14
1. These two verses conclude Paul’s brief section of exhortation with respect to the manner in which believers ought to conduct themselves in light of the late hour in the angelic conflict.
2. He continues to use hortatory subjunctives (first person commands) to encourage those in the audience to consider their way of life in light of the coming life in the resurrection.
3. In this case, the exhortation is found in the subjunctive of the verb peripate,w (peripateo—walk, walk around), which is used in the non-literal sense to denote the manner in which one conducts himself, the way in which one lives his life, how he behaves, the habits of his conduct.
a. This verb is often qualified by other considerations; it is found with the preposition evn (en—in) and a locative to denote the condition or sphere in which one should live his life.  Rom. 6:4; IICor. 4:2
b. It is used with the preposition kata, (kata—according to) and the accusative to designate the norm or standard by which one conducts himself.  Mk. 7:5; Rom. 8:4; IICor. 10:3
c. It is used with adverbs to denote the time (Col. 3:7) or to denote the manner in which one is to behave himself.  Rom. 13:13; Col. 1:10; IThess. 4:12
d. It is an appropriate term for the Christian way of life since walking implies a steady, even if unspectacular, advance in the truth that is the characteristic of the adjusting believer.
4. Paul qualifies the verb with the adverb euvschmo,nwj (euschemonos), which is a compound formed by the noun sch/ma (schema) and the prefix eu= (eu).
a. The noun refers to the outward appearance or form of something and is also used of its function (ICor. 7:31) and the prefix denotes that which is good in that it meets a particular standard.

b. The adverb denotes that which is appropriate for display, that which is proper; when it is applied to behavior, it refers to that which is decent, becoming, proper, or worthy of admiration.
c. While Paul does not provide a positive description of what is decent, proper, or decorous, he will provide a series of three pairs of vices that are opposed to what he considers proper, decent or reputable behavior.

5. He qualifies the verb behave with the prepositional phrase evn h`me,ra| (en hemera—in day, in daytime), which serves two purposes in this context.
a. The first purpose is to denote the general way people conduct themselves in the daytime when their behavior is visible to others around them and subject to scrutiny.

b. It is contrasted with the nighttime when people tend to engage in behaviors under the cover of darkness, actions in which they would not normally engage during the day.
c. The previous use of the noun h`me,ra (hemera—day) in verse 12 has an eschatological sense and refers to the time when believers will experience life in their resurrection bodies.
d. Thus, a second emphasis is on the fact that believers have already been illuminated to some extent by the light of the coming day and should live in a manner consistent with that day.

6. All three pairs of words Paul uses in the final part of verse 13 are in the dative case and should be classified as datives of manner; the dative of manner describes how something should be done or, as in this case with the negative, how it should not be done.
7. Each pair of nouns is preceded by the weak negative mh, (me—no, not), which effectively forms three prohibitions against living in the manner described by the six nouns.
8. There has been some discussion as to whether or not these three pairs are simply to be understood as hendiadys (the expression of a single idea by the use of two independent words that are connected by a conjunction).
9. When this device is used, one noun actually modifies the other in some way but is recorded separately in order to add force to the statement.
10. If such is the case, then the three prohibitions are dealing with three specific behaviors, which believers are to avoid, and not six.
a. The first would then be translated as drunken revelries/parties.
b. The second would be translated as wanton immoralities.
c. The third would be translated as contentious rivalry.
11. The second area of discussion involves the relationship, or the lack thereof, between the three pairs; some see the first pair as the catalyst for the second and third pairs, while others understand the three pairs in an individual way.
12. It is evident that excess in alcohol may often lead to inappropriate sexual behavior, which may range from flirtations to inappropriate forms of physical contact to both normal and abnormal sexual activities.

13. It is also evident that excessive alcohol often leads to the third pair of behaviors, which includes the stubborn refusal to acquiesce to others, the willingness to engage in heated arguments, and even to the physical violence that results from several drunken people being in the same place.

14. What most interpreters have noticed is that the first two pairs are found in the plural, which tends to suggest that these vices are repeated frequently.  
15. The first noun is kw/moj (komos—carousing), which is used in the New Testament to denote, revelry, carousing, or partying that is often accompanied by excess in food and/or drink.
16. In Greek writings, it referred to a nocturnal and riotous procession of half-drunken and excessively exuberant people, who after supper paraded through the streets in honor of certain gods with torches and music, annoying others with their buffoonery (absurd and irresponsible behavior).
17. Dionysus was the Greek god of winemaking and wine, fertility and ritual ecstasy; the Roman equivalent is the god Bacchus, from which the term Bacchanalia is derived.
18. Livy (a Roman historian, c. 60 BC-17 AD) wrote about the cult of Bacchus and described it as follows: “When wine had inflamed them, at night with males mingled with females, young with old, and when all sense of modesty was extinguished, all types of indecency began to occur, since each person had to hand the pleasure to satisfy the cravings to which he was naturally most inclined.  Nor was there just one type of vice, the promiscuous sex between freeborn men and women: false witnesses, forged seals, wills and evidence also emerged from the same workshop; also, poisonings and domestic killings, of such a sort that sometimes not even the bodies remained for burial.  Much was ventured by trickery, more by violence, which was concealed because the voices of those crying for help amid the sex and murderers could never be heard over the wails and the beat of drums and clash of cymbals.  Ever since the rites involved the admission of men among the women, and with the added liberation of darkness, absolutely every crime and vice was performed there. The men had more sex with each other than with the women. Anyone who was less prepared for disgrace and slow to commit crimes was offered up as a sacrifice. To consider nothing wrong was the principal tenet of their religion”

19. Therefore, the noun kw/moj (komos—carousing) should be understood to refer to feasts and drinking-parties that were accompanied by various forms of disgraceful activities that were often protracted until late in the night.
20. The second term associated with carousing is the Greek noun me,qh (methe—intoxication, drunkenness), which refers to a state of intoxication or drunkenness that comes from consuming too much alcohol.
21. That Greek term and its cognates (from which the English term methanol is derived) all deal with the matter of alcohol abuse.
a. The verb mequ,w (methuo) means to drink to the point of intoxication, to be drunk; it is contrasted with the verb nh,fw (nepho), which means to be sober, well-balanced, or self-controlled.

b. The related verb mequ,skw (methusko) means to cause one to become drunk or to make drunk; it is found only in the passive voice in the New Testament and the participle denotes those that have become drunk.  Rev. 17:2
c. The noun me,qusoj (methusos) denotes a person who habitually drinks too much, a drunkard or alcoholic.
22. It is naturally paired with the preceding noun since Greek mythology portrayed Methe as the goddess-nymph of drunkenness and a companion of the god Dionysus/Bacchus.

23. Methe is mentioned in a collection of Greek poems that celebrate wine, beauty, and eroticism: “Let us be merry and drink wine and sing of Bacchus . . . thanks to him Methe (drunkenness) was brought forth, the Charis (grace) was born, Lupe (pain) takes rest and Ania (trouble) goes to sleep.”

24. While some believe that drinking, especially excess in drinking, bestows grace on the drinker, gets rid of his sorrows and makes his pain dissipate in the short term, the reality is that short-term happiness always leads to long-term unhappiness when it comes to the abuse of alcohol.
25. The second couplet addresses the issue of sexual indulgence, beginning with the Greek noun koi,th (koite), which first denoted a bed, a place for lying down.
26. It came to be applied specifically to the marriage bed and then came to denote any act of sexual intercourse, whether lawful or unlawful; it is evident in the context that unlawful sexual behavior is in view.
27. It is paired with the Greek noun avse,lgeia (aselgeia--sensuality), which, like the previous three nouns, is found in the plural; this suggests that Paul believes that there are numerous examples of these vices.
a. The noun has been discussed by many and the conclusion is that it does not merely refer to sexual indulgence.
b. It denotes the attitude or actions that are characteristic of one without discipline, one who does not concern himself with decency or public opinion, one who is only concerned with gratifying his own desires.
c. Since this type of person does not care about what is right, decent, or acceptable, he manifests no shame as he pursues his own selfish ends with no regard for the norms and standards of God or other men.
28. While the first two pairs are plurals and deal with overt sins that are viewed shameless and disgusting by normal people, the final pair are found in the singular and deal with mental attitude sins that are characteristics of those that live in spiritual darkness and ignorance.
29. The first noun e;rij (eris—strife) is a term that is used only by Paul in the New Testament and never in a good sense; it is most often found in Paul’s vice lists.  Rom. 1:29, 13:13; Gal. 5:20
30. It refers to the reality of strife or conflict that comes from those that pursue their own self-centered agenda and the contentions, discord, rivalry, disputes and arguments that arise when anyone or anything gets in their way.
31. The mental attitude desire to have one’s own way comes from the ambitious desire to be superior; this attitude is characteristic of one who is more interested in his own pride and superiority (supposed) than he is in the truth and is manifested by the perverse and stubborn willingness to dispute with others.  ITim. 6:4
32. This term is coupled with the Greek noun zh/loj (zelos—jealousy), which is a term that must be interpreted in context since it can denote a positive quality or a negative quality.
33. In the positive sense, zh/loj (zelos) refers to an intense, healthy interest in something that is characterized by a sense of dedication and zeal.  Rom. 10:2
34. However, it is used far more often in the New Testament in the negative sense, which refers to the intense, negative emotions one has as he observes another’s achievements or success.
35. The main difference between envy and jealousy is that envy deals with the emotion of desiring what someone else has, while jealousy is the emotion of fear that one experiences when he believes something he has will be lost or taken by someone else. 
36. What all these vices have in common is that they stem from selfishness and the determination that one must have his own way; further, they all manifest a failure to have or exhibit the type of love that Paul has been describing since chapter 12, the type of love that does no wrong to a neighbor.  Rom. 13:10
37. While one may argue that drinking to excess is a personal sin that only affects the one who commits it, the fact is that drunkenness very often results in sinning against or harming other people.
38. In verse 14, Paul sums up all that he has been saying since verse 11 but he does not use hortatory subjunctives here but concludes with two imperatives; the first is a positive command, while the second is coupled with a negative to form a prohibition.
39. He begins with the strong adversative conjunction avlla, (alla—BUT) to denote a contrary position, which contrasts the vices that believers are to avoid with what they should be doing.
40. He returns to the clothing metaphor and commands believers to put on the Lord Jesus Christ, which must obviously be considered in light of the recent exhortation to put on the armor/weapons of light.
41. Most interpreters have noted that this expression is somewhat striking in this context and is the first time since chapter 1 that Paul has used this full name and title for the Lord.  Rom. 1:7
42. The significance of this title is that as Lord, He is the master or owner of believers: He possesses ultimate authority not only over believers, but also over all things, which demands obedience to His lordship.  Matt. 28:18; Eph. 1:21; Col. 2:10
43. The name Jesus references His full and true humanity, which emphasizes His solidarity with those that share the human condition and should cause one to reflect on the type of life that He lived.  
Heb. 4:15, 5:7-8
44. The title Christ is the equivalent of the Hebrew Messiah and refers to the fact that He is the promised One of the Old Testament, who would save His people.  Matt. 1:21
45. That title also identifies Him as the Anointed King, who will inherit the nations and return to rule the world with a rod of iron.  Ps. 2:2,8-9
46. The use of this entire phrase is designed to emphasize the nature of the person with whom believers deal, the person they serve, and the one they are to emulate.

47. The questions that many pose are how one is to understand this command and how the command is to be fulfilled.
48. Moo has an interesting footnote, in which he cites James Dunn’s work on Romans and refers to an actor who says that he “put on Tarquin”, which meant that he played the part of Tarquin.
49. This came from the writings of Dionysius of Helicarnassus, which may explain the origin of the metaphor Paul uses here.
50. As he did in verse 12, Paul here uses the concept of clothing to refer to the manner in which believers are to conduct themselves; it is a way of instructing believers about the change of values required by his conversion.
51. There is a positional sense in which all believers have been clothed with Christ by means of the baptism of the Holy Spirit.  Gal. 3:27
52. Once again, it is evident that Paul’s teaching recognizes the matter of Ph1 positional truth, which is to naturally progress into the matter of Ph2 sanctification.

53. While the believer has been intimately associated with Christ at the point of his conversion, he must continue to make that a reality in his daily experience.

54. Believers must make the conscious effort to exhibit the graces that are present in the Lord Jesus Christ, to adopt His viewpoint, to manifest His character, and to pursue His agenda in time.

55. This is the life of the true disciple, who does not merely emulate Jesus as an example but has an intimate, loving relationship with Him by virtue having and keeping His commands.  Jn. 14:21,23

56. The paradox set forth by Jesus is that by surrendering one’s will to Christ and losing one’s life for His sake actually leads to the experience of real life.  Mk. 8:34-36

57. The reality that many never seem to understand is that God’s plan is not designed to keep the believer from being himself by limiting or inhibiting him, it is to provide the full measure of life through Christ so that each person may achieve the abundance of life for which God created him in the first place.  Jn. 10:10; Rom. 6:4
58. Paul clearly understood that the real measure of life came only through a personal and intimate relationship with Jesus Christ.  Phil. 1:21
59. That relationship is only attained by the renewing of the mind, the constant exposure to the truth of God that reshapes the thinking processes in order to conform the thinking, speech, and actions to the will of God.  Rom. 12:2
60. As one reprograms the brain computer with the principles of the truth and experiences the life of Christ through the Holy Spirit, he will then be a reflection of Jesus, a Christian in the truest sense of the word.  Acts 11:26  

61. The final prohibition associated with this command addresses the thinking process and how one approaches life in a general sense; it certainly is parallel with the previous command to lay aside the deeds of darkness but focuses on the manner in which one deals with the old sin nature.

62. Paul begins the prohibition by leading with the actual subject, which is here found in the genitive case, and which should be classified as a genitive of reference.  

63. As has been the case in much of Romans, Paul uses the Greek noun sa,rx (sarx—flesh) in an ethical sense to refer to the matter of sinfulness, the fallen nature of man that governs his existence prior to salvation.

64. It is important to understand that Paul did not consider the flesh itself to be inherently evil or sinful; rather, he conceived of the flesh as the dwelling place of the old sin nature.  Rom. 7:18

65. The flesh, with its associated bodily parts, is the agent the old sin nature uses to fulfill its desires when one chooses to obey the lusts of the lower nature, to which Paul will refer at that end of verse 14.

66. Paul uses the term in a moral sense (not a physical one) to refer to the part of humanity that is alienated from God and hostile to Him; it denotes the flesh that is characterized by rebellion, rejection of authority, obstinacy, self-will, and the self-centered, egotistic belief that one is, or should be, the center of the universe.
67. With regard to the flesh, the believer is not to make any provision, which reflects the negated Greek imperative of the verb poie,w (poieo—to make, to do, to take) and the accusative case of the noun pro,noia (pronoia).
68. That noun is a compound that comes from the noun nou/j (nous—mind, intellect), which deals with the thinking processes and the prefix pro, (pro—before); the word deals with the thoughtful planning one uses to meet a need, the forethought or foresight.
69. The idea is that the believer is not to spend time thinking in advance about how he can satisfy the desires of the flesh.
70. The fact that he is not speaking of the body in general (i.e. taking care of the physical aspects necessary to life) is made plain by the prepositional phrase eivj evpiqumi,aj (eis epithumia—lit. into, with respect to lusts).
71. When the infinitive of the verb poie,w (poieo—to make, to do) is followed by the preposition eivj (eis—into), it denotes the one to whom or on behalf of whom something is done.  Jn. 15:21; 
Rom. 15:26
72. The term evpiqumi,a (epithumia—lust) was originally a neutral term that simply meant a strong desire for something (Lk. 22:15; Phil. 1:23); however, it is used most often in the New Testament in a negative sense of the strong and inordinate desire for something that is wrong, forbidden, or in conflict with the will of God.  Gal. 5:16; Eph. 4:22

73. The lusts of the flesh should be understood as the internal desires that come from the fallen nature, which issue in various forms of sinning.

74. The lusts should not be confined only to those specifically physical appetites and lusts (food, wine, sex, etc.) but to all those passions that stem from a fallen nature; this would include things like monetary lust, wanting one’s own way, seeking to get ahead at all costs, taking advantage of others, and more.

75. It includes everything that might come from the ego of someone ruled by the sin nature, operating in rebellion against God and controlled by the lusts that reside in the genetics of the flesh.  
Rom. 7:18,21
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